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Abstract 

Abstract 

This study presents a quantitative analysis of the distribution of major theophoric elements 

within a corpus of 250 biblical personal names and toponyms extracted from a systematically 

compiled onomastic database. The corpus consists of all identifiable theophoric onomastic units 

attested in the Serbian Daničić–Karadžić biblical tradition and includes names preserving the 

divine elements Yah/Yahu, El, Adon, and Shaddai. Each entry was examined through its biblical 

attestation and classified according to its principal theophoric component. 

The statistical analysis identifies 127 Yahwistic formations (50.80%), 115 El-based formations 

(46.00%), five Adon-based formations (2.00%), two Shaddai-based formations (0.80%), and one 

residual case (0.40%). The results demonstrate the predominance of Yahwistic name formations 

while simultaneously revealing the remarkable persistence of El-based names, which constitute 

nearly half of the entire corpus. The relatively small numerical difference between the two 

principal categories suggests the continued coexistence of multiple theophoric naming traditions 

within biblical onomastics. 

Unlike studies that employ anthroponymic evidence to reconstruct the history of Israelite 

religion, the present investigation adopts a strictly descriptive and corpus-based approach. Its 

primary objective is to establish statistically verifiable proportions among major theophoric 

elements within a clearly defined dataset. The findings contribute to biblical onomastics, Hebrew 

linguistics, and the study of religious terminology preserved in biblical personal names and 

toponyms, while providing a quantitative foundation for future diachronic and comparative 

research. 

Keywords 

Biblical Onomastics; Hebrew Personal names and toponyms; Theophoric Names; Yahweh; El; 

Hebrew Bible; Anthroponymy; Biblical Hebrew 

1. Introduction 

Personal names and toponyms constitute one of the most valuable sources for the study of ancient 

cultures, languages, and religious concepts. In the Hebrew Bible, names frequently preserve 

theological concepts that may not always be visible in narrative, legal, or poetic texts. Among the 

most important categories of biblical names are theophoric names, that is, names containing a 

divine name, divine title, or divine epithet.¹ 
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Hebrew theophoric names have attracted scholarly attention for more than a century² because they 

preserve evidence concerning linguistic patterns, naming conventions, and religious terminology. 

Such names frequently contain elements derived from the divine name Yahweh, the divine title 

El, and, more rarely, other divine designations such as Adon or Shaddai. The distribution of these 

elements has often been discussed in connection with the development of Israelite religion, 

although the interpretation of anthroponymic evidence remains a subject of scholarly debate.³ The 

semantic interpretations are intended primarily as descriptive glosses and should not be understood 

as definitive etymological reconstructions in every case. 

The present study approaches the question from a strictly quantitative perspective. Rather than 

attempting to reconstruct theological developments directly from personal names and toponyms 

and toponyms, it seeks to determine the relative frequency of major theophoric elements within a 

defined corpus of biblical names. By establishing statistical proportions among Yahwistic, El-

based, Adon, and Shaddai formations, the study provides a descriptive foundation upon which 

further historical and linguistic investigations may be built. The investigation is not limited 

exclusively to anthroponyms. The broader onomastic database from which the corpus was 

extracted also contains theophoric toponyms; however, the present article focuses primarily on the 

statistical distribution of theophoric elements as preserved in personal names and toponyms. The 

starting point of the corpus is the collection of Jewish names attested in the Hebrew Bible and the 

Gospels, regardless of whether the preserved form is Hebrew or Aramaic. The linguistic distinction 

between Hebrew and Aramaic name forms is not treated as a separate object of investigation in 

the present study. 

Notes to Chapter 1 

¹ Martin Noth, Die israelitischen Personennamen im Rahmen der gemeinsemitischen 

Namengebung (Stuttgart: Kohlhammer, 1928), 1–8. 

² Noth, Die israelitischen Personennamen, 9–25. 

³ Mark S. Smith, The Early History of God: Yahweh and the Other Deities in Ancient Israel, 2nd 

ed. (Grand Rapids: Eerdmans, 2002), 32–58; Karel van der Toorn, Bob Becking, and Pieter W. 

van der Horst, eds., Dictionary of Deities and Demons in the Bible, 2nd ed. (Leiden: Brill, 1999), 

xv–xxii. 

2. Previous Research on Hebrew Theophoric Names 

The study of Hebrew personal names and toponyms has a long scholarly history. The foundational 

work remains Martin Noth's analysis of Israelite personal names and toponyms,⁴ which established 

many of the methodological principles still employed in biblical onomastics. Subsequent studies 

expanded the field through epigraphic discoveries, comparative Semitic linguistics, and advances 

in historical linguistics. 

Research conducted by scholars such as Richard S. Hess,⁵ Shmuel Ahituv,⁶ Nahman Avigad and 

Benjamin Sass,⁷ Karel van der Toorn,⁸ and others has demonstrated the importance of personal 

names and toponyms as evidence for linguistic history and religious vocabulary. In particular, the 

relationship between Yahwistic and El-based names has received considerable attention. The 
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persistence of El-formations alongside Yahwistic formations has often been noted⁹ as an important 

feature of biblical anthroponymy. Important contributions have also been made by Jeaneane D. 

Fowler, whose monographic study of Hebrew theophoric names remains one of the most 

comprehensive treatments of the subject,¹⁰ and by Mitka R. Golub, whose research compares 

biblical and epigraphic theophoric names according to divine elements, chronology, and political 

affiliation.¹¹ 

Modern scholarship generally recognizes that theophoric elements cannot automatically be treated 

as direct evidence for theological beliefs. Nevertheless, their frequency and distribution provide 

important information concerning naming traditions and the preservation of religious terminology 

within ancient Hebrew society. 

Although many studies discuss individual names or specific categories of theophoric formations, 

comparatively fewer investigations attempt to quantify the distribution of major divine elements 

across a large corpus. The present study seeks to contribute to this area by providing a statistical 

overview of a clearly defined collection of biblical names.¹²  

While the studies of Fowler and Golub remain fundamental for the analysis of Hebrew 

theophoric names, the present investigation differs in both scope and methodology. Fowler's 

work is primarily philological and comparative, whereas Golub combines biblical and epigraphic 

evidence with chronological and political analysis. By contrast, the present study focuses on a 

defined corpus of biblical personal names and toponyms and seeks to provide a purely 

quantitative description of the distribution of major theophoric elements. Its contribution 

therefore lies not in reconstructing historical developments but in establishing statistically 

measurable proportions among Yahwistic, El-based, Adon, and Shaddai formations within a 

single corpus. 

The contribution of the present study should therefore be understood in a deliberately limited but 

methodologically specific sense. It does not seek to replace the philological, comparative, or 

epigraphic work of Fowler and Golub, nor does it attempt to reconstruct the history of Israelite 

religion from names alone. Its contribution lies in applying a controlled quantitative procedure to 

a clearly delimited translation-based biblical corpus, namely the theophoric personal names and 

toponyms attested in the Daničić–Karadžić Serbian biblical tradition and checked against their 

Hebrew or Aramaic forms. In this respect, the study offers a corpus-specific statistical profile of 

Yah/Yahu, El, Adon, and Shaddai formations. The value of the analysis is not that it discovers 

previously unknown theophoric elements, but that it measures their relative distribution within a 

defined and reproducible corpus of 250 onomastic units. This makes the study useful as a 

descriptive baseline for later comparative, diachronic, epigraphic, or translation-historical 

research. 

 

 

Notes to Chapter 2 



Željko Stanojević                                                                       Institute for Hebrew Language and Literature 

4 
 

⁴ Martin Noth, Die israelitischen Personennamen im Rahmen der gemeinsemitischen 

Namengebung (Stuttgart: Kohlhammer, 1928), 27–45. 

⁵ Richard S. Hess, Amarna Personal names and toponyms (Winona Lake, IN: Eisenbrauns, 1993), 

1–18. 

⁶ Shmuel Ahituv, Echoes from the Past: Hebrew and Cognate Inscriptions from the Biblical Period 

(Jerusalem: Carta, 2008), 31–47. 

⁷ Nahman Avigad and Benjamin Sass, Corpus of West Semitic Stamp Seals (Jerusalem: Israel 

Academy of Sciences and Humanities, 1997), 15–28. 

⁸ Karel van der Toorn, “The Nature of the Biblical Personal Name,” in Ancient Israelite Religion: 

Essays in Honor of Frank Moore Cross, ed. Patrick D. Miller, Paul D. Hanson, and S. Dean 

McBride (Philadelphia: Fortress Press, 1987), 245–268. 

⁹ Mark S. Smith, The Early History of God, 135–148. 

¹⁰ Jeaneane D. Fowler, Theophoric Personal names and toponyms in Ancient Hebrew: A 

Comparative Study (Sheffield: JSOT Press, 1988), 1–35. 

¹¹ Mitka R. Golub, “Israelite and Judean Theophoric Personal names and toponyms in the Hebrew 

Bible in the Light of the Archaeological Evidence,” Ancient Near Eastern Studies 54 (2017): 35–

46. 

¹² David Noel Freedman, ed., The Anchor Bible Dictionary, vol. 4 (New York: Doubleday, 1992), 

1011–1018. 

3. Research Question and Objectives 

The principal research question may be formulated as follows: 

What is the quantitative distribution of the principal theophoric elements preserved in a corpus of 

biblical personal names and toponyms? 

To answer this question, the study pursues four objectives: 

1. To identify and classify theophoric names according to their principal divine element. 

2. To determine the relative frequency of Yahwistic, El-based, Adon, and Shaddai formations. 

3. To evaluate the degree to which Yahwistic and El-based naming traditions coexist within 

the corpus. 

4. To provide a statistical contribution to the broader field of biblical onomastics. 

The study does not attempt to reconstruct the history of Israelite religion solely from 

anthroponymic evidence. Rather, it aims to establish a reliable quantitative description of the 

corpus under examination. 

4. Methodology 
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The present study employs a quantitative and descriptive approach to biblical onomastics. The 

corpus consists of 250 theophoric personal names and toponyms extracted from a larger collection 

of biblical names (Hebrew Bible and New Testament), compiled in a dedicated onomastic 

database. The corpus was established through a systematic examination of biblical anthroponyms 

and toponyms the identification of names containing explicit divine elements. 

The corpus analyzed in this study was extracted from the author's comprehensive onomastic 

database published in Onomastikon biblijskih imena, Belgrade 2026. The corpus includes all 

identifiable biblical personal names and toponyms containing an explicit theophoric element  

attested within the defined Serbian biblical corpus Daničić-Karadžić. A total of 250 anthroponyms 

and toponyms met the selection criteria and were therefore included in the analysis. The corpus 

does not represent a sample but rather the complete set of theophoric personal names and toponyms 

identified within the database. Variant spellings and orthographic forms of the same name were 

not treated as a separate object of investigation, since the purpose of the study is the distribution 

of theophoric elements rather than the textual history of individual names. The semantic 

interpretations presented in the corpus were established through consultation of major 

lexicographical and onomastic resources, including HALOT, BDB, Strong's Concordance, The 

New Bible Dictionary, Hickok's Biblical Name Studies, and the author's Onomastikon biblijskih 

imena. In cases where multiple etymological interpretations exist in the scholarly literature, more 

than one possible meaning is reported.  

The criterion of completeness is therefore source-specific: the study claims completeness only 

within the defined Serbian biblical corpus, not within the entire textual tradition of the Hebrew 

Bible. Names were included when their Serbian biblical form corresponded to a Hebrew, Aramaic, 

or biblically transmitted Jewish name containing, preserving, or plausibly reflecting a theophoric 

element. Names not attested in the selected Serbian biblical corpus were not included, even if they 

occur in other textual traditions or critical editions. 

The selection procedure consisted of three steps: first, all personal names and toponyms and 

relevant place names were extracted from the Serbian biblical corpus; second, names were 

screened for recognizable theophoric components such as Yah/Yahu, El, Adon, and Shaddai; 

third, doubtful cases were checked against Hebrew or Aramaic forms and classified only when 

the theophoric component could be reasonably established. Cases in which the theophoric 

component could not be established with sufficient philological certainty were excluded from the 

principal analytical categories and either omitted from the corpus or assigned to the residual 

category “Other.” The study therefore analyzes the distribution of theophoric elements within a 

defined translation-based corpus, rather than offering a new critical reconstruction of the Hebrew 

biblical onomasticon. 

To ensure methodological consistency, all classifications were subjected to a second verification 

procedure after the initial coding stage. Cases involving uncertain etymology, disputed 

theophoric interpretation, or ambiguous lexical structure were recorded separately and re-

examined against the Hebrew or Aramaic forms and the relevant lexicographical literature before 

final classification. Names were included only when a recognizable theophoric element could be 

established with reasonable philological certainty; doubtful cases were either excluded from the 
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principal analytical categories or assigned to the residual category “Other.” The complete corpus 

table provided in the appendix constitutes an auditable dataset, allowing independent verification 

of individual classifications and statistical results. 

To avoid duplication, each personal name was included only once in the corpus, regardless of the 

number of biblical individuals who bore that name. In cases where the same name was associated 

with multiple persons, only its earliest attested occurrence in the Hebrew Bible was recorded and 

used for statistical analysis. Consequently, the corpus represents unique theophoric name types 

rather than the total number of name bearers. The complete corpus table provided in the appendix 

constitutes an auditable dataset, enabling independent verification of individual classifications, 

biblical references, and statistical calculations presented in the study. 

Where biblical personal names and toponyms occur together with ethnic, geographic, familial, or 

other descriptive designations, such identifiers were preserved only for purposes of textual 

identification and were not considered in the statistical classification, which was based exclusively 

on the theophoric component of the anthroponym. 

Orthographic variants were not treated as separate entries. Since the purpose of the present study 

is the distribution of theophoric elements rather than orthographic or textual variation, variant 

spellings of the same name were grouped under a single anthroponymic form. Questions relating 

to orthography, textual transmission, and spelling variation fall outside the scope of the present 

investigation. 

For the purposes of this study, names were classified according to their principal theophoric 

component. Where a name contained more than one potentially theophoric or religious element, 

classification was based on the principal lexical component that functions as the primary divine 

designation within the Hebrew form of the name. Secondary theophoric or honorific elements 

were not counted separately in order to avoid double classification of individual onomastic units. 

 Four primary categories were identified: 

1. Yahwistic names containing the elements Yah, Yahu, Yeho-, or Yo-, all representing forms 

derived from the divine name Yahweh. 

2. El-based names containing the divine title El. 

3. Adon-based names containing forms derived from the title Adon (“Lord”). 

4. Shaddai-based names containing the divine epithet Shaddai. 

A small number of names could not be assigned with complete certainty to one of the principal 

categories and were therefore placed in a residual category designated as “Other.” 

The corpus utilized in this study was extracted from the author's onomastic database and analyzed 

statistically. Biblical references and standardized name forms were established through 

consultation of the Hebrew biblical text and a modern Hebrew-based translation of the Bible.¹¹ ¹² 
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The objective of the investigation is descriptive rather than reconstructive. The complete corpus 

table provided in the appendix constitutes an auditable dataset, enabling independent verification 

of individual classifications, biblical references, and statistical calculations presented in the study. 

Consequently, the analysis does not seek to establish theological developments solely on the basis 

of anthroponymic evidence, but rather to identify observable patterns in the distribution of 

theophoric elements. 

All classifications were subjected to a second manual review against the Hebrew or Aramaic 

forms. Borderline cases were documented separately and classified according to the selection 

criteria described above. The complete corpus table provided in the appendix constitutes an 

auditable dataset that enables independent verification of individual classifications and statistical 

calculations. All quantitative conclusions presented in this article apply exclusively to the defined 

corpus analyzed in the study and should not be interpreted as direct measurements of the entire 

historical development of biblical Hebrew naming traditions. 

Notes to Chapter 4 

¹¹ Željko Stanojević, Sveto pismo ili Biblija: Savremeni prevod sa hebrejskog (Belgrade, 2010). 

¹² Željko Stanojević, Onomastikon biblijskih imena. Tom I: Starozavetna imena (Preview edition) 

(Belgrade, 2026). 

5. Corpus and Statistical Results 

The corpus contains a total of 250 theophoric names. Statistical analysis produced the distribution 

presented below. 

Table 1. Distribution of Theophoric Elements in the Corpus 

Category Number of Names Percentage 

Yah / Yahu 127 50.80% 

El 115 46.00% 

Adon 5 2.00% 

Shaddai 2 0.80% 

Other 1 0.40% 

Total 250 100.00% 

When only the four principal theophoric categories are considered, the distribution becomes: 

Element Number 

Yah / Yahu 127 

El 115 

Adon 5 
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Shaddai 2 

Total: 249 names. 

The results demonstrate a clear predominance of Yahwistic formations. More than half of all 

names in the corpus contain forms derived from the divine name Yahweh. At the same time, names 

incorporating the divine title El remain remarkably numerous, accounting for more than two-fifths 

of the entire corpus. 

The ratio between Yahwistic and El-based names is approximately 127:115, or 1.10:1. When only 

these two major categories are compared, Yahwistic formations represent approximately 52.5% of 

the combined Yahwistic–El corpus, whereas El-based formations account for approximately 

47.5%. 

The remaining categories are significantly less common. Adon-based names represent fewer than 

two percent of the corpus, while Shaddai-based formations are exceptionally rare. 

6. Discussion 

The statistical distribution identified in the corpus raises several important observations regarding 

Hebrew naming practices and the preservation of religious terminology in biblical anthroponymy. 

First, the results confirm the dominant position of Yahwistic naming traditions within the corpus. 

This finding is consistent with the central role occupied by Yahweh in the Hebrew Bible and with 

previous observations concerning the widespread use of Yahwistic theophoric elements in biblical 

personal names and toponyms. 

Second, the data demonstrate that El-based formations remained highly productive. The 

persistence of 115 El-names in a corpus of 250 theophoric names indicates that El continued to 

function as an important divine designation within Hebrew anthroponymy even in contexts where 

Yahwistic naming patterns predominated. 

Third, the rarity of Adon-based formations suggests that titles associated with lordship played a 

comparatively limited role in the formation of personal names and toponyms. While divine 

lordship is a significant theological concept in biblical literature, it appears to have generated 

relatively few anthroponymic formations. 

Finally, the near absence of Shaddai-based names indicates that this divine epithet occupied only 

a marginal position in personal naming practices, despite its theological significance in several 

biblical traditions. 

6.1 Yahwistic Names 

The largest category in the corpus consists of Yahwistic names, comprising 127 examples and 

representing 50.80% of all names analyzed. 

These formations preserve various forms of the divine name, including Yah, Yahu, Yeho-, and 

Yo-. Their dominance demonstrates that references to Yahweh became the most productive source 

of theophoric formations within the corpus. 
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Examples include names such as Isaiah, Jeremiah, Obadiah, Hananiah, and numerous others. Such 

formations encompass a wide range of semantic structures, including divine assistance, salvation, 

judgment, protection, remembrance, and blessing. 

The frequency of Yahwistic names reflects the centrality of Yahweh within biblical religious 

language and provides quantitative support for the observation that Yahwistic anthroponymy 

eventually became the dominant naming tradition represented in the Hebrew Bible.¹³ 

6.2 El-Names 

The second-largest category consists of names containing the element El. A total of 115 examples 

were identified, representing 46.00% of the corpus. 

The significance of this result cannot be overstated. Although Yahwistic formations outnumber 

El-based formations, the difference is considerably smaller than might be expected. El-names 

account for more than two-fifths of the corpus and therefore constitute a substantial and enduring 

component of Hebrew naming traditions. 

The quantitative proximity between Yahwistic and El-based formations is particularly noteworthy. 

Although Yahwistic names constitute the largest category, El-based names remain sufficiently 

numerous to indicate that the divine title El continued to function as a productive and meaningful 

anthroponymic element throughout the biblical period. 

Examples include names such as Daniel, Eliezer, Eliab, Michael, Gabriel, Uriel, and numerous 

others. 

From a linguistic perspective, the persistence of El-based formations demonstrates that the divine 

title El remained a productive anthroponymic element over a long period. The data therefore 

suggest that El-based naming conventions retained considerable vitality alongside Yahwistic 

formations.¹⁴ 

Importantly, this observation should not automatically be interpreted as evidence for distinct 

religious communities. Rather, it indicates the continued coexistence of multiple theophoric 

traditions within biblical naming practices.¹⁵ 

6.3 Adon Names 

Only five names in the corpus contain the element Adon, representing 2.00% of the total. 

Despite their rarity, these names remain significant because they preserve a distinct theological 

vocabulary centered on divine lordship. Examples include names derived from forms such as 

Adonijah and related formations. 

The low frequency of Adon-based names suggests that the title Adon functioned primarily as a 

theological designation rather than as a highly productive anthroponymic element.¹⁶ 

6.4 Shaddai Names 

The rarest major category consists of names containing the element Shaddai. Only two examples 

were identified, accounting for 0.80% of the corpus. 
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The scarcity of such formations suggests that, although Shaddai occupied an important place in 

biblical religious language, it was only rarely employed in the creation of personal names and 

toponyms. Consequently, Shaddai-based formations appear to represent a marginal anthroponymic 

tradition within the corpus examined here.¹⁷.  

The residual category ("Other") contains a single name, Matata (Ezra 10:33), which was retained 

in the corpus because of its probable derivational relationship to longer theophoric formations such 

as Mattithiah and Mattaniah, although it lacks an explicit theophoric element in its preserved form. 

6.5 Although Matata does not preserve an explicit theophoric element in its extant biblical form, 

it was retained in the residual category because several scholars have suggested that shortened 

hypocoristic forms may occasionally derive from longer theophoric names. Since the present study 

aims to document the complete range of potentially theophoric formations preserved within the 

corpus, Matata was recorded separately and excluded from the principal analytical categories 

(Yahwistic, El-based, Adon, and Shaddai). Its inclusion therefore has no effect on the statistical 

distribution of the major theophoric elements. 

Notes to Chapter 6 

¹³ Mark S. Smith, The Early History of God: Yahweh and the Other Deities in Ancient Israel, 2nd 

ed. (Grand Rapids: Eerdmans, 2002), 90–123. 

¹⁴ Frank Moore Cross, Canaanite Myth and Hebrew Epic: Essays in the History of the Religion of 

Israel (Cambridge, MA: Harvard University Press, 1973), 44–75. 

¹⁵ Karel van der Toorn, Bob Becking, and Pieter W. van der Horst, eds., Dictionary of Deities and 

Demons in the Bible, 2nd ed. (Leiden: Brill, 1999), 274–280, s.v. “El.” 

¹⁶ G. Johannes Botterweck, Helmer Ringgren, and Heinz-Josef Fabry, eds., Theological Dictionary 

of the Old Testament, vol. 1 (Grand Rapids: Eerdmans, 1974), 59–72, s.v. “ʾādôn.” 

¹⁷ Karel van der Toorn, Bob Becking, and Pieter W. van der Horst, eds., Dictionary of Deities and 

Demons in the Bible, 2nd ed. (Leiden: Brill, 1999), 772–775, s.v. “Shadday”; Theological 

Dictionary of the Old Testament, vol. 14, 121–148. 

7. Implications for Biblical Onomastics 

 The Significance of the Yah–El Distribution 

One of the most noteworthy findings of the present investigation is not merely the numerical 

predominance of Yahwistic names, but the relatively high proportion of El-based formations. 

While Yahwistic names constitute the largest category within the corpus, El-names account for 

46.00% of all identified theophoric anthroponyms. This proportion is considerably higher than 

might be expected if Yahwistic naming traditions had completely displaced earlier El-based 

formations. From an onomastic perspective, the data suggest that the divine title El remained a 

productive and meaningful component of Hebrew personal naming throughout the biblical period 

represented by the corpus. The persistence of more than one hundred El-based names indicates 

that the title functioned not merely as an archaic linguistic survival but as an active element within 
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naming practices. At the same time, the predominance of Yahwistic formations demonstrates the 

increasing importance of Yahweh-centered anthroponymy within biblical tradition. The 

coexistence of 127 Yahwistic names and 115 El-based names suggests that Hebrew personal 

naming preserved multiple theological vocabularies simultaneously. Rather than representing 

mutually exclusive traditions, these naming patterns appear to have operated alongside one another 

within the broader framework of Hebrew religious culture. 

The findings therefore contribute to a more nuanced understanding of biblical anthroponymy. They 

demonstrate that the development of Yahwistic naming traditions did not result in the 

disappearance of El-based formations. Instead, both traditions remained visible within the 

preserved corpus of biblical personal names and toponyms, with Yahwistic formations achieving 

numerical predominance while El-based formations retained substantial vitality and productivity. 

The present analysis contributes to biblical onomastics in several ways. 

First, it provides a quantitative description of a substantial corpus of Hebrew theophoric names. 

While many studies focus on individual names or specific linguistic phenomena, the present 

investigation offers a statistical overview of the relative frequency of major divine elements.¹⁸ 

Second, the results demonstrate that Yahwistic and El-based formations coexist on a scale that 

deserves further attention. The exceptionally high proportion of El-names suggests that future 

studies should devote greater attention to the interaction between Yahwistic and El-based naming 

traditions. 

Third, the study illustrates the value of corpus-based approaches in biblical onomastics. 

Quantitative analysis allows scholars to identify patterns that may remain difficult to observe 

through purely qualitative investigation.¹⁹ 

Finally, the data presented here may serve as a foundation for future diachronic studies examining 

the chronological distribution of theophoric elements across different biblical periods and literary 

strata. Since the present study is based on the first attested occurrence of each theophoric name, 

chronological and book-by-book analyses fall beyond the scope of the present investigation and 

are reserved for future research. 

Notes to Chapter 7 

¹⁸ Robert R. Wilson, Genealogy and History in the Biblical World (New Haven: Yale University 

Press, 1990), 9–34. 

¹⁹ Richard S. Hess, Amarna Personal names and toponyms (Winona Lake, IN: Eisenbrauns, 1993), 

233–247. 

8. Statistical Validation and Interpretation of the Distribution of Theophoric Names 

Introduction 

The central finding of this study is the distribution of theophoric formations within a corpus of 

250 biblical names: Yahwistic (127; 50.80%), El-based (115; 46.00%), Adon (5; 2.00%), and 
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Shaddai (2; 0.80%).¹ While these data constitute the primary quantitative contribution of the 

study, they require additional statistical validation and interpretation within a broader 

methodological and religio-historical framework. 

Statistical Validation 

Chi-Square Test of Significance 

To determine whether the observed differences in distribution are statistically significant, a chi-

square (χ²) test was applied. The expected frequency for each category under the assumption of 

equal distribution (250/4 = 62.5) was compared with the observed values: 

Yahwistic: O = 127, E = 62.5 

El-based: O = 115, E = 62.5 

Adon: O = 5, E = 62.5 

Shaddai: O = 2, E = 62.5 

The calculation yielded: 

χ² = Σ ((O − E)² / E) ≈ 220.7 

With df = 3, the critical value at the significance level p < 0.001 is 16.27. The obtained result 

(220.7) substantially exceeds the critical threshold, confirming that the observed distribution is 

not random but statistically significant.² 

Confidence Intervals 

For Yahwistic names (127/250 = 0.508), the standard error is: 

SE = √(p(1 − p)/n) = √(0.508 × 0.492 / 250) ≈ 0.0316 

The 95% confidence interval is therefore: 

0.508 ± 1.96 × 0.0316 = 0.446–0.570 

For El-based names (115/250 = 0.460), the corresponding confidence interval is: 

0.398–0.522 

These intervals indicate that the proportions are relatively stable and that the difference between 

Yahwistic and El-based formations falls within an estimated range of approximately 4–15%.³ 

Relative Proportions 
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The ratio between Yahwistic and El-based formations is 127:115, or approximately 1.10:1. The 

corresponding odds ratio confirms a moderate predominance of Yahwistic names while 

simultaneously demonstrating the continued vitality of El-based formations.⁴ 

Interpretation 

Yahwistic Predominance 

The results confirm that Yahwistic names constitute the dominant category within the corpus. 

This finding is consistent with the central role of Yahweh in the religious vocabulary and 

theological identity of ancient Israel.⁵ 

The Continued Vitality of El-Based Formations 

The high proportion of El-based names (46%) demonstrates that El was not merely an archaic or 

residual element but remained an active and productive component of Hebrew onomastic 

tradition. This observation corresponds closely with the conclusions of Cross (1973) and Fowler 

(1988), both of whom emphasized the parallel use of El-based and Yahwistic formations within 

biblical and ancient Israelite naming practices.⁶ 

Marginal Categories 

The Adon (2%) and Shaddai (0.8%) categories remain statistically marginal. Their rarity 

suggests that the theological concepts represented by “Lord” and “Almighty” were not highly 

productive in personal name formation, despite their prominence within broader theological 

discourse.⁷ 

Methodological Implications 

The corpus-based approach employed in this study demonstrates that quantitative analysis can 

reveal patterns that often remain invisible in exclusively qualitative investigations.⁸ 

Future research should expand the corpus to include epigraphic evidence, Qumran materials, and 

the Septuagint tradition in order to facilitate broader comparative analysis. 

The incorporation of statistical tools such as the chi-square test and confidence intervals 

strengthens the methodological rigor of the study and aligns it with contemporary standards in 

quantitative linguistics and corpus-based research.⁹ 

Conclusion 

The distribution of theophoric names within the analyzed corpus demonstrates a statistically 

significant predominance of Yahwistic formations while simultaneously revealing the 

remarkable vitality of El-based formations. The marginal categories further confirm the limited 

productivity of other theological titles in personal name formation. 
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The statistical validation provided through the chi-square test, confidence intervals, and relative 

proportional analysis supports the reliability of the findings and ensures that the contribution of 

this study extends beyond a purely descriptive level into the domain of empirically verified 

observations. 
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9. Conclusion 

The analysis of 250 theophoric names demonstrates the predominance of Yahwistic anthroponymy 

within the examined corpus. Names containing Yah/Yahu constitute 50.80% of the material, while 

El-based formations account for 46.00%. The coexistence of 127 Yahwistic names and 115 El-

based names suggests that both naming traditions remained active within the biblical 

anthroponymic corpus. While Yahwistic formations remain the largest category within the corpus, 

the substantial presence of El-based names demonstrates that El remained a productive and 

meaningful theophoric element within Hebrew personal naming. The data indicate not the 

replacement of one tradition by another, but rather the continued coexistence of multiple 

theological naming patterns within the biblical tradition. 

The results reveal that although Yahwistic formations are clearly dominant, El-based names 

remain extraordinarily frequent. This finding indicates the continued vitality of both naming 

traditions within the Hebrew biblical corpus. Moreover, the relatively small numerical difference 

between the two major categories suggests that biblical Hebrew anthroponymy preserved a broader 

range of theological vocabulary than might be expected from the predominance of Yahwistic 

religious discourse within the biblical texts themselves. 



Željko Stanojević                                                                       Institute for Hebrew Language and Literature 

15 
 

Adon-based and Shaddai-based formations are comparatively rare, together accounting for less 

than three percent of all names examined. This distribution further suggests that not all divine titles 

found in biblical literature functioned with equal productivity in the formation of personal names 

and toponyms. While Yah/Yahu and El became highly productive anthroponymic elements, Adon 

and Shaddai remained comparatively marginal within biblical naming practices. 

The study therefore concludes that Hebrew biblical anthroponymy was characterized by the 

coexistence of multiple theophoric traditions, with Yahwistic and El-based formations 

representing the overwhelming majority of preserved personal names and toponyms. The 

statistical evidence presented here contributes to a more precise understanding of biblical naming 

practices and provides a foundation for future quantitative research in Hebrew onomastics. 

The statistical results presented here reflect the distribution of unique theophoric name types rather 

than the total number of individuals or places bearing those names. Since each onomastic unit was 

counted only once, the analysis measures the relative frequency of distinct theophoric formations 

within the corpus and not the frequency of their biblical attestations. 

 

Appendix 

Table 1. Complete Corpus of Theophoric Names (attached separately at the end of the article). 
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 Corpus of Theophoric Names (250 Entries) 

The complete statistical corpus analyzed in the present study is provided in Table 1, attached at 

the end of the article as an appendix. The table contains all identified theophoric names, their 
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biblical references, Hebrew forms, semantic interpretations, and classification according to their 

principal theophoric element (Yah/Yahu, El, Adon, or Shaddai). 

Author Note 

The purpose of this study is not to reconstruct the history of Israelite religion solely on the basis 

of anthroponymic evidence. Rather, it seeks to provide a quantitative description of the distribution 

of major theophoric elements within a defined corpus of biblical personal names and toponyms. 

The statistical patterns identified here may serve as a foundation for future diachronic, linguistic, 

and historical investigations of Hebrew naming traditions. 

 

 

 

Table  1 

No. 

Name 

(English, 

draft) 

First 

OT/NT 

occurrence 

Hebrew 

(Unicode 

consonantal) 

Meaning 

(English) 

Theophoric 

element 

Phonetic 

form in entry 

1 Adaiah 2 Kgs. 22:1 עדיה Yahweh's 

adornment; 

Yahweh's 

beautification; 

Yahweh's 

passing. 

Yah/Yahu ʿaḏaja 

2 Adiel 1 Chr. 4:36 עדיאל God is my 

witness; my 

witness is the 

Lord. 

El ʿaḏi'el 

3 Adoniiah 2 Sam. 3:4 אדניה Yahweh is my 

Lord; Yahweh 

is my master. 

Adon aḏonijja 

4 Adonikam Ezra/Ezek. 

2:13 

 My Lord has אדניקם

exalted; my 

Lord has raised 

up; my master 

has arisen. 

Adon aḏoniqam 

5 Adoniram 1 Kgs. 4:6 אדנירם My Lord is 

exalted; my 

Lord is on high. 

Adon aḏoniram 
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6 Adoni Zedek Josh. 10:1 אדניצדק My Lord is 

righteousness; 

my Lord is just. 

Adon aḏoni ṣeḏeq 

7 Adoni-Vezek Judg. 1:5 אדניבזק My Lord is 

lightning; my 

Lord is like 

lightning. 

Adon aḏoni-vezeq 

8 Adriel 1 Sam. 

18:19 

 God is my flock. El ʿaḏri'el עדריאל

9 Hagiiah 1 Chr. 6:30 חגיה Yahweh is my 

feast; Yahweh is 

my festival. 

Yah/Yahu ḥagijja 

10 Hacaliah Neh. 1:1 חכליה I waited for 

Yahweh; he 

waited for 

Yahweh. 

Yah/Yahu ḥaẖaleja 

11 Ahiiah 1 Sam. 

14:3 

 My brother is אחיה

God; my 

brother is the 

Lord. 

Yah/Yahu aḥijja 

12 Ahiah 2 Sam. 6:3 אחיה Brother of God; 

brother of 

Yahweh. 

Yah/Yahu aḥjja 

13 Jahleel Gen. 46:14 יחלאל God is one of the 

common divine-

name elements 

in this name. 

El jaḥle'el 

14 Amariah 1 Chr. 6:7 אמריה Yahweh has 

spoken; 

Yahweh said. 

Yah/Yahu amarja 

15 Amaziah 2 Kgs. 

12:21 

 Yahweh אמציה

pressed; 

Yahweh exerted 

force. 

Yah/Yahu amaṣja 

16 Ammiel Num. 

13:13 

 The second עמיאל

element is the 

common divine-

name element 

God. 

El ʿammi'el 

17 Ammishaday Num. 1:12 עמישדי The second 

element is 

Shaddai, a 

divine attribute. 

Shaddai ʿammišadaj 
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18 Hammuel 1 Chr. 4:26 חמואל God is warm; he 

is a warm God. 

El ḥammu'el 

19 Anaiah Neh. 8:4  Yahweh has 

answered; 

Yahweh has 

paid attention; 

poverty for 

Yahweh's sake. 

Yah/Yahu  

20 Hanamel Jer. 32:7 חנמאל He willingly 

trusted in God; 

he served God 

freely. 

El ḥanam'el 

21 Hananiah 1 Chr. 3:19 חנניה The grace of 

God; grace 

from God; God 

has shown 

mercy. 

Yah/Yahu ḥananja 

22 Hanniel Num. 

34:23 

 God has been חניאל

gracious to me; 

God has shown 

compassion to 

me. 

El ḥanni'el 

23 Antotiiah 1 Chr. 8:24 ענתתיה My answer is 

Yahweh; 

Yahweh is the 

one to whom I 

pay attention. 

Yah/Yahu ʿanṯoṯijja 

24 Ariel Ezra/Ezek. 

8:16 

 ;The lion of God אריאל

God's lion. 

El ari'el 

25 Hasdiah 1 Chr. 3:20 חסדיה Yahweh has 

shown mercy; 

Yahweh was 

righteous; 

Yahweh is 

righteousness 

and truth. 

Yah/Yahu ḥasḏja 

26 Asahel 2 Sam. 

2:18 

 ;God has made עשהאל

God has done; 

God has 

created. 

El ʿasah'el 

27 Asaiah 2 Kgs. 

22:12 

 Yahweh has עשיה

made; Yahweh 

has done; 

Yah/Yahu ʿasaja 
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Yahweh has 

created. 

28 Yahzeel Gen. 46:24 יחצאל God; the Lord. El jaḥṣe'el 

29 Hashaviah 1 Chr. 6:45 חשביה Yahweh 

thought of 

someone or 

something. 

Yah/Yahu ḥašavja 

30 Havaiah Ezra 2:61 חביה He praised 

Yahweh; he 

glorified 

Yahweh; he hid 

for Yahweh's 

sake; Yahweh 

hid. 

Yah/Yahu ḥavajja 

31 Ovadiah 1 Kgs. 18:3 עבדיהו He serves 

Yahweh; he is 

Yahweh's 

servant. 

Yah/Yahu ʿovadjahu 

32 Avdiel 1 Chr. 5:15 עבדיאל My servitude is 

God's; my 

service is God's. 

El ʿavdi'el 

33 Aviiah 1 Kgs. 14:1 אביה Yahweh is my 

father. 

Yah/Yahu avijja 

34 Aviel 1 Sam. 9:1 אביאל God is my 

father; God is 

like a father to 

me. 

El avi'el 

35 Avimael Gen. 10:28 אבימאל My father is 

from God; my 

father belongs 

to God. 

El avima'el 

36 Azaliah 2 Kgs. 22:3 אצליהו He drew near to 

Yahweh; he 

became close to 

Yahweh. 

Yah/Yahu aṣaljahu 

37 Azaniah Neh. 10:9 אזניה Yahweh has 

heard; Yahweh 

has answered. 

Yah/Yahu azanja 

38 Azarel 1 Chr. 12:6 עזראל God has helped. El ʿazar'el 

39 Azariah 1 Kgs. 4:2 עזריהו Yahweh has 

helped. 

Yah/Yahu ʿazarjahu 
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40 Aziel 1 Chr. 

15:20 

 God is my עזיאל

strength; my 

power is God. 

El ʿazi'el 

41 Lael Num. 3:24 לאל Toward God; 

belonging to 

God. 

El la'el 

42 Delaiah 1 Chr. 3:24 דליה Yahweh has 

found; Yahweh 

has returned; 

Yahweh has 

given, delivered, 

or brought. 

Yah/Yahu delaja 

43 Daniyyel 1 Chr. 3:1 דניאל God is my 

judge; my 

judgment is 

God. 

El danijj'el 

44 Ellasar Gen. 14:1 אלסר God of sorrow; 

God of grief, 

possibly 

referring to a 

pagan deity. 

El ellasar 

45 Eldad Num. 

11:26 

 ;God has loved אלדד

God has been 

close. 

El eldaḏ 

46 Eldaa Gen. 25:4 אלדעה God of 

knowledge; God 

of 

understanding. 

El eldaʿa 

47 Elada 1 Chr. 7:20 אלעדה God has 

adorned; God 

has beautified. 

El elʿaḏa 

48 Elale Num. 32:3 אלעלה God is exalted; 

God has raised 

up; God has 

caused growth. 

El elʿale 

49 Elasa 1 Chr. 2:39 אלעשה God has made; 

God has done. 

El elʿasa 

50 Elazar Exod. 6:23 אלעזר God has helped; 

God has saved. 

El elʿazar 

51 Elpaal 1 Chr. 8:11 אלפעל God has acted; 

God has 

worked; God 

El elpaʿal 
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has 

accomplished. 

52 Elpalet 1 Chr. 14:5 אלפלט God has saved; 

God has 

delivered. 

El elpaleṭ 

53 Elhanan 2 Sam. 

21:19 

 God has אלחנן

granted; God 

has given; God 

has shown 

mercy; God has 

had 

compassion. 

El elḥanan 

54 Elyashiv 1 Chr. 3:24 אלישיב God will 

restore; God 

will bring back 

to the right 

path. 

El eljašiv 

55 Eliezer Exod. 18:4 אליעזר My God is help; 

the support of 

my God. 

El eliʿezer 

56 Elifal 1 Chr. 

11:35 

 My God is אליפל

judge; the 

justice of my 

God. 

El elifal 

57 Elifalet 1 Chr. 3:6 אליפלט My God has 

saved; my God 

has delivered. 

El elifaleṭ 

58 Elifaz Gen. 36:4 אליפז My God is like 

gold. 

El elifaz 

59 Elifelet 2 Sam. 

23:34 

 My God is אליפלט

salvation; my 

God is 

deliverance. 

El elifeleṯ 

60 Elyada 1 Chr. 3:8 אלידע My God has 

known; he has 

known my God; 

he has 

recognized my 

God. 

El eljaḏaʿ 

61 Elyakim 2 Kgs. 

23:34 

 God will raise אליקים

up; God will 

establish; God 

will resurrect. 

El eljaqim 
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62 Eli’am 2 Sam. 

11:3 

 The people of אליעם

my God. 

El eli’am 

63 Eliata 1 Chr. 25:4 אליאתה My God has 

arrived. 

El eli'aṯa 

64 Ekahba 2 Sam. 

23:32 

 ;God will hide אליחבא

God will cover. 

El eqaḥba 

65 laeylia 1 Chr. 8:20  My God is God. El laeylia 

66 Elienay 1 Chr. 8:20 אליעני My God is my 

eyes; my eyes 

belong to my 

God. 

El eliʿenaj 

67 Ekoenay 1 Chr. 3:23 אליעני My eyes are 

toward my God; 

my eyes are for 

my God. 

El eqoʿenaj 

68 Elihoref 1 Kgs. 4:3 אליחרף The winter of 

my God. 

El eliḥoref 

69 Elisha Gen. 10:4 אלישה My God. El eliša 

70 Elyasaf Num. 1:14 אליסף My God will 

gather; my God 

will assemble; 

my God will 

unite. 

El eljasaf 

71 Elzafan Exod. 6:22 אלצפן The treasure of 

God; God's 

wealth; the 

north wind 

from God. 

El elṣafan 

72 Elishama Num. 1:10 אלישמע My God has 

paid attention; 

my God has 

answered. 

El elišama 

73 Elishua 1 Chr. 14:5 אלישוע God is my 

salvation; God 

is my 

deliverance. 

El elišuʿa 

74 Elizur Num. 1:5 אליצור The rock of my 

God; my God's 

rock. 

El eliṣur 

75 Eliud Matt. 1:14  My God is 

glory; my God 

is joy. 

El  
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76 Elkana Exod. 6:24 אלקנה God has 

received; God 

has accepted; 

God has known. 

El elqana 

77 Almodad Gen. 10:26 אלמדד God is the one 

who measures; 

God is the one 

who weighs. 

El almoḏaḏ 

78 Elnatan 2 Kgs. 24:8 אלנתן God has given; 

God has 

bestowed. 

El elnaṯan 

79 Eltekon Josh. 15:59 אלתקן God is right; 

God is correct; 

God is 

righteous. 

El elteqon 

80 Eltolad Josh. 15:30 אלתלד Birth from God; 

God's birth. 

El eltolaḏ 

81 Elzavad 1 Chr. 26:7 אלזבד God has 

bestowed; God 

has appointed. 

El elzavaḏ 

82 Immanuel Isa. 7:14; 

Matt. 1:23 

 God is with us. El ʿimmanu'el עמנואל

83 Eliav 2 Chr. 

11:18 

 My God is אליאב

father. 

El eli'av 

84 Asriel Num. 

26:31 

 God is my right. El asri'el אשריאל

85 Pekahiah 2 Kgs. 

15:22 

 Yahweh has פקחיה

opened 

someone's eyes. 

Yah/Yahu peqaḥja 

86 Penuel Judg. 8:8 פנואל Turn toward 

God; look to 

God. 

El penu'el 

87 Petuel Joel 1:1 פתואל Gentle toward 

God; refined 

toward God. 

El peṯu'el 

88 Pedaiah 2 Kgs. 

23:36 

 Yahweh has פדיה

freed; Yahweh 

has paid. 

Yah/Yahu peḏaja 

89 Pelaiah 1 Chr. 3:24 פליה Yahweh has 

achieved; 

Yahweh has 

attained; 

possibly: he has 

Yah/Yahu pelaja 
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attained 

Yahweh. 

90 Pelaliah Neh. 11:12 פלליה Yahweh is 

judge; Yahweh 

is judgment. 

Yah/Yahu pelalja 

91 Pelatiah 1 Chr. 3:21 פלטיה Yahweh has 

gone out; 

Yahweh has 

brought out. 

Yah/Yahu pelaṭja 

92 Gabriel Dan. 8:16 גבריאל My warrior is 

God; my 

strength is God; 

God is my 

manly power. 

El gabri'el 

93 Gedaliah 1 Chr. 25:3 גדליהו Yahweh is 

greatness. 

Yah/Yahu geḏaljahu 

94 Gemariah Jer. 29:3 גמריה Yahweh is 

completion; 

Yahweh's end; 

the 

accomplishment 

of Yahweh. 

Yah/Yahu gemarja 

95 Ataliah 2 Kgs. 8:26 עתליהו Yahweh's 

affliction; 

Yahweh's 

torment. 

Yah/Yahu ʿaṯaljahu 

96 Hilkiyiah 2 Kgs. 

18:18 

 My portion is חלקיהו

Yahweh; 

Yahweh is my 

portion. 

Yah/Yahu ḥilqijjahu 

97 Kenawahu 1 Chr. 

15:22 

 Yahweh is the כנניהו

one who 

approves; 

Yahweh's 

approval. 

Yah/Yahu kenawahu 

98 Hiel Bet 

Haeli 

1 Kgs. 

16:34 

 ;The living God חיאלביתהאלי

God is alive. 

El ḥi'el beṯ 

ha'eli 

99 Kt. 

Kownaniah; 

Kr. 

Konaniah 

2 Chr. 

31:12 

 Yahweh is the כונניהו

one who has 

established; 

Yahweh is the 

one who has 

made firm. 

Yah/Yahu kṯ. 

kownanjahu; 

qr. 

konanjahu 
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100 Yigdaliah Jer. 35:4 יגדליהו Yahweh is the 

one who will 

enlarge, exalt, 

cultivate, or 

care for. 

Yah/Yahu jig̱daljahu 

101 Eliyiah 1 Kgs. 17:1 אליהו Yahweh is my 

God. 

Yah/Yahu elijjahu 

102 Yiron 

Umigdal-El 

Josh. 19:38 יראןומגדלאאל God's tower. El jir'on 

umig̱dal-'el 

103 Yeshaiah 2 Kgs. 19:2 ישעיהו Yahweh is 

salvation; 

Yahweh is the 

savior. 

Yah/Yahu ješaʿjahu 

104 Yismahiah 2 Chr. 

31:13 

 Yahweh will יסמכיהו

support; 

Yahweh will be 

with him; 

Yahweh will 

help. 

Yah/Yahu jismaẖjahu 

105 Yishmael Gen. 16:11 ישמעאל God will hear; 

God will 

answer. 

El jišmaʿ'el 

106 Yishmaya 

Hagivoni 

1 Chr. 12:4 ישמעיההגבעני Yahweh will 

hear; Yahweh 

will answer. 

Yah/Yahu jišmaʿja 

hagivʿoni 

107 Yehoshua Exod. 17:9 יהשע Yahweh is 

helper; Yahweh 

is savior; 

Yahweh is 

salvation. 

Yah/Yahu jehošuaʿ 

108 Itiel Neh. 11:7 איתיאל God is with me. El iṯi'el 

109 Yahdiel 1 Chr. 5:24 יחדיאל God is my 

unity; God is 

my fellowship; 

more probably: 

God is my joy. 

El jaḥdi'el 

110 Yannay Luke 3:24 יני Yahweh has 

restrained; 

Yahweh has 

overcome; 

Yahweh has 

subdued. 

Yah/Yahu jannaj 
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111 Yaareshiah 1 Chr. 8:27 יערשיה Yahweh will 

give me rest; 

Yahweh will be 

my bed or 

couch. 

Yah/Yahu jaʿarešja 

112 Kt. Yaasany; 

Kr. Yaasay 

Ezra 10:37 יעשו Yahweh will 

make; Yahweh 

will do; Yahweh 

will arrange. 

Yah/Yahu kṯ. jaʿasanj; 

qr. jaʿasaj 

113 Yahaziel 1 Chr. 7:13 יחציאל God will hasten 

me; God will 

separate me. 

El jaḥaṣi'el 

114 Yatniel 1 Chr. 26:2 יתניאל God is my gift; 

my giving is 

God. 

El jaṯni'el 

115 Yavneel Josh. 15:11 יבנאל God will build; 

God will create; 

God's building; 

God's work. 

El javne'el 

116 Yaazawahu 2 Kgs. 

25:23 

 Yahweh is the יאזניהו

one who will 

hear; Yahweh is 

the one who will 

answer. 

Yah/Yahu ja'azawahu 

117 Yaaziyiah 1 Chr. 

24:26 

 Yahweh is the יעזיהו

one who will 

strengthen, 

fortify, and 

encourage. 

Yah/Yahu jaʿazijjahu 

118 Yediael 1 Chr. 7:6 ידיעאל The knowledge 

of God; God's 

knowledge; 

God's teaching. 

El jeḏiʿa'el 

119 Yedidyah 2 Sam. 

12:25 

 Yahweh's ידידיה

friend; 

Yahweh's 

companion. 

Yah/Yahu jeḏiḏjah 

120 Yifdeiah 1 Chr. 8:25 יפדיה Yahweh will 

redeem; 

Yahweh will 

save; Yahweh 

will deliver. 

Yah/Yahu jifḏeja 
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121 Yiftah-El Josh. 19:14 יפתחאאל God will open; 

God will 

develop; God 

will bring to 

prosperity. 

El jiftaḥ-'el 

122 Yehiiah 1 Chr. 

15:24 

 May Yahweh יחיה

live; Yahweh 

will live. 

Yah/Yahu jeḥijja 

123 Kt. Yeinyel; 

Ljr. Jeiel 

1 Chr. 9:35 יעואל God will accuse; 

God will err? 

El Kṯ. jeʿinj'el; 

LJr. Jeʿi'el 

124 Yeholiah 2 Kgs. 15:2 יכליהו Yahweh is the 

one who can; 

Yahweh will be 

able. 

Yah/Yahu jeẖoljahu 

125 Yehoniah 1 Chr. 3:16 יכניה Yahweh will 

name; Yahweh 

will give a 

name; Yahweh 

will call. 

Yah/Yahu jeẖonja 

126 Yeiel 1 Chr. 5:7 יעיאל God will exalt; 

God will lift up. 

El jeʿi'el 

127 Yekamiah 1 Chr. 2:41 יקמיה Yahweh will 

establish; 

Yahweh will 

exalt; Yahweh 

will avenge. 

Yah/Yahu jeqamja 

128 Yekavzeel Neh. 11:25 יקבצאל God will gather; 

God will 

assemble; God 

will collect. 

El jeqavṣe'el 

129 Yekutiel 1 Chr. 4:18 יקותיאל God will 

protect; God is 

the one who will 

preserve. 

El jequṯi'el 

130 Elisheva Exod. 6:23 אלישבע My God is an 

oath; my God is 

the God of the 

oath; my God is 

like seven. 

El eliševaʿ 

131 Yemuel Gen. 46:10 ימואל The day is from 

God; God is like 

day. 

El jemu'el 
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132 Yerahme`el 1 Chr. 2:9 ירחמאל God will have 

mercy; God will 

show 

compassion; 

God will help. 

El jeraḥme`el 

133 Yireiiah Jer. 37:13 יראיה Yahweh's 

seeing; 

Yahweh's 

attention; 

Yahweh's fear 

or awe. 

Yah/Yahu jire'ijja 

134 Yirmeiah 2 Kgs. 

23:31 

 Yahweh is the ירמיהו

one who will 

exalt or enlarge; 

alternatively: 

Yahweh is the 

one who will 

cast away. 

Yah/Yahu jirmejahu 

135 Yirpeel Josh. 18:27 ירפאל God will heal; 

God will make 

well; God will 

be like 

medicine. 

El jirpe'el 

136 Yeriyiah 1 Chr. 

23:19 

 Yahweh is the יריהו

one who 

frightens; fear 

of God; care 

from God. 

Yah/Yahu jerijjahu 

137 Yeriel 1 Chr. 7:2 יריאל My rejection is 

God's; my 

breaking is 

from God. 

El jeri'el 

138 Yeruel 2 Chr. 

20:16 

 God will cause ירואל

fear; God will 

frighten; God 

will rebuke. 

El jeru'el 

139 Jesaiah 1 Chr. 3:21  Yahweh will 

save; Yahweh 

will deliver; 

Yahweh will 

help. 

Yah/Yahu  
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140 Yesharela 1 Chr. 

25:14 

 Upright toward ישראלה

God; righteous 

toward God. 

El ješar'ela 

141 Yishshiiah 1 Chr. 7:3 ישיה Yahweh will 

give; Yahweh 

will bestow; or 

Yahweh will 

forget and 

reject. 

Yah/Yahu jiššijja 

142 Yesimiel 1 Chr. 4:36 ישימאל God will place 

me; God will set 

me. 

El jesimi'el 

143 Yeshohaiah 1 Chr. 4:36 ישחיה He will bow to 

Yahweh; he will 

humble himself 

before Yahweh; 

he will go to 

Yahweh. 

Yah/Yahu ješoḥaja 

144 Yuhal Jer. 37:3 יהוכל Yahweh is 

almighty; 

Yahweh is able. 

Yah/Yahu juẖal 

145 Yeverehiah Isa. 8:1 יברכיהו Yahweh will 

bless; Yahweh 

will make 

happy. 

Yah/Yahu jevereẖjahu 

146 Yivneiah 1 Chr. 9:8 יבניה Yahweh will 

build; Yahweh 

will create; 

Yahweh will 

make; Yahweh 

will understand. 

Yah/Yahu jivneja 

147 Yezawahu Jer. 40:8 יזניהו Yahweh will 

hear; Yahweh 

will pay 

attention. 

Yah/Yahu jezawahu 

148 Hizkiyiah 2 Kgs. 

16:20 

 My strength is חזקיהו

Yahweh; 

Yahweh is my 

strength. 

Yah/Yahu ḥizqijjahu 

149 Yizziiah Ezra 10:25 יזיה Yahweh will 

bury; Yahweh 

will refresh. 

Yah/Yahu jizzijja 
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150 Yizreel Josh. 15:56 יזרעאל God will sow; 

God will scatter 

seed; God will 

make fruitful 

and multiply. 

El jizreʿe'l 

151 Yizrahiah Neh. 12:42 יזרחיה Yahweh will 

illuminate; 

Yahweh will 

enlighten; 

Yahweh will 

shine. 

Yah/Yahu jizraḥja 

152 Yehoada 1 Chr. 8:36 יהעדה The first 

element is a 

shortened form 

of the divine 

name Yahweh. 

Yah/Yahu jehoʿada 

153 Yehoadayn 2 Kgs. 14:2 יהעדין Yahweh is 

gentle; Yahweh 

is refined; 

Yahweh's 

gentleness. 

Yah/Yahu jehoʿadajn 

154 Yoah 2 Kgs. 

18:18 

 Yahweh's יאח

brother; 

brother of 

Yahweh. 

Yah/Yahu jo'aḥ 

155 Yeho`ahaz 2 Kgs. 

10:35 

 Yahweh has יהאחז

strengthened; 

Yahweh has 

supported; 

Yahweh has 

held fast. 

Yah/Yahu jeho`aḥaz 

156 Yehoyahin 2 Kgs. 24:8 יהיכין Yahweh will 

prepare; 

Yahweh will 

establish. 

Yah/Yahu jehojaẖin 

157 Yehoyakim 2 Kgs. 

23:34 

 Yahweh will יהיקים

raise up; 

Yahweh will 

establish; 

Yahweh will 

avenge. 

Yah/Yahu jehojaqim 

158 Yohanan 1 Chr. 3:15 יחנן Yahweh has 

shown mercy; 

Yah/Yahu joḥanan 
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Yahweh has 

forgiven; 

Yahweh has had 

compassion. 

159 Yoav 1 Sam. 

26:6 

 Yahweh is יאב

father. 

Yah/Yahu jo'av 

160 Yehoyada 2 Sam. 

8:18 

 Yahweh has יהידע

known; Yahweh 

knew; Yahweh 

was able. 

Yah/Yahu jehojaḏaʿ 

161 Yoezer 1 Chr. 12:6 יעזר Yahweh is help; 

Yahweh is 

support. 

Yah/Yahu joʿezer 

162 Joha 1 Chr. 

11:45 

 Yahweh will 

give life; 

Yahweh will 

revive. 

Yah/Yahu  

163 Yoheved Exod. 6:20 יכבד Yahweh's glory; 

Yahweh's 

honor; Yahweh 

is glory. 

Yah/Yahu joẖeveḏ 

164 Yehoyariv 1 Chr. 9:10 יהיריב Yahweh will 

contend; 

Yahweh will 

fight; 

alternatively: 

Yahweh will 

multiply and 

enlarge. 

Yah/Yahu jehojariv 

165 Yokteel Josh. 15:38 יקתאל God will 

preserve; God 

will hope; God 

is hope. 

El joqṯe'el 

166 Yehonadav 2 Kgs. 

10:15 

 Yahweh has יהנדב

given; Yahweh 

has bestowed. 

Yah/Yahu jehonaḏav 

167 Yehonatan 1 Sam. 

31:2 

 Yahweh has יהנתן

given; Yahweh 

has bestowed. 

Yah/Yahu jehonaṯan 

168 Yehoram 1 Kgs. 

22:51 

 Yahweh is יהרם

exalted; 

Yahweh has 

exalted; 

Yah/Yahu jehoram 
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Yahweh is the 

one who exalts. 

169 Yehoshafat 2 Sam. 

8:16 

 Yahweh has יהשפט

judged; 

Yahweh has 

considered; 

Yahweh has 

ruled. 

Yah/Yahu jehošafaṭ 

170 Yehosheva 2 Kgs. 11:2 יהשבע Oath; swearing; 

spring; flowing. 

Yah/Yahu jehoševaʿ 

171 Yehozadak 1 Chr. 6:14 יהצדק Yahweh was 

righteous; 

Yahweh acted 

justly; Yahweh 

was right. 

Yah/Yahu jehoṣaḏaq 

172 Yoshiviah 1 Chr. 4:35 ישביה Yahweh's 

dwelling; 

Yahweh's seat. 

Yah/Yahu jošivja 

173 Yozahar 2 Kgs. 

12:21 

 Yahweh has יזכר

remembered; 

Yahweh has not 

forgotten. 

Yah/Yahu jozaẖar 

174 Yehozavad 2 Kgs. 

12:21 

 Yahweh has יהזבד

bestowed; 

Yahweh has 

given. 

Yah/Yahu jehozavad 

175 Yehuda Gen. 29:35 יהודה Praise of 

Yahweh; 

glorification of 

Yahweh. 

Yah/Yahu jehuḏa 

176 Yehudiiah 1 Chr. 4:18 יהדיה Praise of 

Yahweh; 

glorification of 

Yahweh. 

Yah/Yahu jehuḏijja 

177 Yehu 1 Kgs. 16:1 יהוא He is Yahweh; 

Yahweh is he; 

he is like 

Yahweh. 

Yah/Yahu jehu 

178 Kadmiel Ezra 2:40 קדמיאל God is my front 

side; God is my 

past. 

El qaḏmi'el 

179 Kemuel Gen. 22:21 קמואל God has raised 

them up; God 

El qemu'el 



Željko Stanojević                                                                       Institute for Hebrew Language and Literature 

34 
 

has exalted 

them; God has 

caused them to 

rise. 

180 Karmel Josh. 12:22 כרמל The suffix -el 

probably comes 

from the noun 

God in a 

modified form. 

El karmel 

181 Kavzeel Josh. 15:21 קבצאל God's assembly; 

God's 

gathering. 

El qavṣe'el 

182 Kushaiah 1 Chr. 

15:17 

 Yahweh is קושיהו

weight; Yahweh 

is seriousness. 

Yah/Yahu qušajahu 

183 Kolaiah Neh. 11:7 קליה Yahweh's voice; 

the voice of 

Yahweh. 

Yah/Yahu qolaja 

184 Lemuel Prov. 31:1 למואל God is to the 

left; God is in 

the left 

direction. 

El lemu'el 

185 Magdiel Gen. 36:43 מגדיאל My utterance is 

God; God is my 

word; my 

sweetness is 

God. 

El mag̱di'el 

186 Maleleilo Gen. 4:18  Erased by God; 

removed by 

God; wounded 

by God; God's 

removal or 

wound. 

El  

187 Mahalalel Neh. 11:4 מהללאל Praise of God; 

God's praise. 

El mahalal'el 

188 Malkiiah 1 Chr. 6:40 מלכיה Yahweh is my 

king; Yahweh is 

my rule. 

Yah/Yahu malkijja 

189 Malkiel 1 Chr. 7:31 מלכיאל God is my king; 

God is my rule. 

El malki'el 

190 Maaseiah 1 Chr. 

15:20 

 ;Yahweh's work מעשיהו

Yahweh's deed; 

Yah/Yahu maʿasejahu 
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Yahweh's 

action. 

191 Matata Ezra 10:33 מתתה  Other matata 

192 Metushael Gen. 4:18 מתושאל God's 

champion; 

God's foremost 

one. 

El meṯuša'el 

193 Melatya 

Hagivoni 

Neh. 3:7 מלטיההגבעני Yahweh's 

freedom; 

Yahweh's 

liberation; 

Yahweh's 

salvation. 

Yah/Yahu melaṭja 

hagivʿoni 

194 Meshelemiah 1 Chr. 9:21 משלמיה Yahweh is the 

one who 

reconciles; 

Yahweh 

reconciles; 

Yahweh repays. 

Yah/Yahu mešelemja 

195 Meshezavel Neh. 10:21 משיזבאל God liberates; 

God fulfills. 

El mešezav'el 

196 Mehetavel 1 Chr. 1:50 מהיטבאל From the best of 

God; from 

God's goodness; 

from God's 

benefit. 

El meheṭav'el 

197 Mihael Num. 

13:14 

 Who is like מיכאל

God? 

El miẖa'el 

198 Mihayhu 1 Kgs. 22:8 מיכיהו Who is like 

Yahweh? 

Yah/Yahu miẖajhu 

199 Mishael Exod. 6:22 מישאל Who is like 

God? 

El miša'el 

200 Moadiah Neh. 12:17 מעדיה Yahweh's time; 

Yahweh's 

period. 

Yah/Yahu moʿaḏja 

201 Moriiah Gen. 22:2 מריה Yahweh's 

bitterness; 

Yahweh's 

nightmare or 

oppression. 

Yah/Yahu morijja 

202 Nahaliel Num. 

21:19 

 My abundance נחליאל

is God; God is 

my wealth. 

El naḥali'el 
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203 Neiel Josh. 19:27 נעיאל My wandering 

is God; my 

movement is 

God. 

El neʿi'el 

204 Nemuel Num. 26:9 נמואל The second 

element, El, is a 

masculine noun 

meaning God. 

El nemu'el 

205 Netaneel Num. 1:8 נתנאל A gift from God. El neṯane'el 

206 Adbeel Gen. 25:13 אדבאל A miracle of 

God; God's 

miracle. 

El aḏbe'el 

207 Neariah 1 Chr. 3:22 נעריה Yahweh's 

servant; 

Yahweh's 

youth; 

Yahweh's 

helper. 

Yah/Yahu neʿarja 

208 Nehemiah Ezra 2:2 נחמיה Yahweh's 

comfort; 

Yahweh's rest; 

Yahweh is 

delight. 

Yah/Yahu neḥemja 

209 Netaniah 2 Kgs. 

25:23 

 A gift from נתניה

Yahweh. 

Yah/Yahu neṯanja 

210 Noadiah Ezra 8:33 נעדיה A meeting with 

Yahweh; 

witness of 

Yahweh. 

Yah/Yahu noʿaḏja 

211 Hodaywahu 1 Chr. 3:24 הדיוהו Praise of 

Yahweh; 

Yahweh's 

splendor; 

Yahweh's 

brilliance. 

Yah/Yahu hoḏajwahu 

212 Hodaniah 1 Chr. 5:24 הדויה Praise of 

Yahweh; 

Yahweh's 

splendor; 

Yahweh's 

brilliance. 

Yah/Yahu hoḏanjja 
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213 Hodiiah Neh. 8:7 הדיה Yahweh is my 

glory; Yahweh 

is my praise. 

Yah/Yahu hoḏijja 

214 Ahaziah 1 Kgs. 

22:40 

 Yahweh has אחזיהו

possessed; 

Yahweh has 

retained; 

Yahweh's 

possession. 

Yah/Yahu aḥazjahu 

215 Hoshaiah Neh. 12:32 השעיה Yahweh's 

salvation; 

Yahweh is 

salvation. 

Yah/Yahu hošaʿja 

216 Hoshama 1 Chr. 3:18 השמע Yahweh has 

heard; Yahweh 

has answered; 

Yahweh has 

paid attention. 

Yah/Yahu hošamaʿ 

217 Uziiah 2 Kgs. 

15:13 

 Yahweh is my עזיה

strength; 

Yahweh is my 

power. 

Yah/Yahu ʿuzijja 

218 Uzziel Exod. 6:18 עזיאל God is my 

strength; God is 

my power. 

El ʿuzzi'el 

219 Petahiah 1 Chr. 

24:16 

 Yahweh's פתחיה

opening; 

Yahweh's gate; 

opening for 

Yahweh's sake. 

Yah/Yahu peṯaḥja 

220 Refael 1 Chr. 26:7 רפאל Healing from 

God; God's 

medicine. 

El refa'el 

221 Reuel Gen. 36:4 רעואל God's friend; 

God's 

friendship; 

alternatively: 

God's shepherd. 

El reʿu'el 

222 Ramiah Ezra 10:25 רמיה Yahweh's 

exaltation; 

Yahweh's 

height; Yahweh 

is exalted. 

Yah/Yahu ramja 
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223 Reaiah 1 Chr. 4:2 ראיה Yahweh has 

seen; Yahweh 

has paid 

attention. 

Yah/Yahu re'aja 

224 Rehaviah 1 Chr. 

23:17 

 Yahweh's רחביה

increase; 

Yahweh's 

breadth; 

Yahweh's 

wealth. 

Yah/Yahu reḥavja 

225 Refaiah 1 Chr. 4:42 רפיה Healing from 

Yahweh; 

Yahweh's 

medicine. 

Yah/Yahu refaja 

226 Reelaiah Ezra/Ezek. 

2:2 

 Yah/Yahu reʿelaja  רעליה

227 Sahiah 1 Chr. 8:10 שכיה Yahweh's 

caution; 

Yahweh's 

attention; 

Yahweh's plan; 

Yahweh's 

providence. 

Yah/Yahu saẖja 

228 Shelumiel Num. 1:6 שלמיאל God is my 

perfection; God 

is my 

fulfillment; God 

is my peace. 

El šelumi'el 

229 Shealtiel 1 Chr. 3:17 שאלתיאל I asked God; I 

turned to God. 

El še'alti'el 

230 Shuvael 1 Chr. 

25:20 

 ;Return to God שובאל

God's return. 

El šuva'el 

231 Shehariah 1 Chr. 8:26 שחריה Yahweh is 

dawn; 

Yahweh's 

dawning. 

Yah/Yahu šeḥarja 

232 Zidkiiah 1 Kgs. 

22:11 

 Yahweh is my צדקיה

righteousness; 

Yahweh is my 

justice. 

Yah/Yahu ṣiḏqijja 

233 Shefatiah 2 Sam. 3:4 שפטיה Yahweh's 

judgment. 

Yah/Yahu šefaṭja 
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234 Shehaniah 1 Chr. 3:22 שכניה Yahweh's 

resident; 

Yahweh's 

dwelling. 

Yah/Yahu šeẖanja 

235 Sheiah 2 Sam. 

20:25 

 Possibly: a gift שיא

from Yahweh. 

Yah/Yahu šeja 

236 Shemariah 1 Chr. 12:5 שמריהו Yahweh's 

protection; 

Yahweh's 

keeping. 

Yah/Yahu šemarjahu 

237 Seraiah 2 Kgs. 

25:23 

 Yahweh is שריה

ruler; Yahweh 

is chief; Yahweh 

is prince. 

Yah/Yahu seraja 

238 Shereviah Ezra 8:18 שרביה Yahweh's 

drying; 

Yahweh's heat; 

Yahweh's 

burning. 

Yah/Yahu šerevja 

239 Zeruiah 1 Sam. 

26:6 

 Sacrifice to צרויה

Yahweh; 

Yahweh's 

sacrifice; blood 

for Yahweh. 

Yah/Yahu ṣeruja 

240 Shevuel 1 Chr. 

23:16 

 God has שבואל

returned; God 

has come; God 

has turned 

again. 

El ševu'el 

241 Zuriel Num. 3:35 צוריאל God is my rock; 

God is my 

stone; my 

support is God. 

El ṣuri'el 

242 Zurishaday Num. 1:6 צורישדי My rock is 

Shaddai. 

Shaddai ṣurišadaj 

243 Tavel Ezra 4:7 טבאל God is good. El ṭav'el 

244 Tevaliah 1 Chr. 

26:11 

 Yahweh's טבליהו

cleansing; 

washing by 

Yahweh. 

Yah/Yahu ṭevaljahu 

245 Tov Adiniiah 2 Chr. 17:8 טבאדניה My Lord 

Yahweh is good. 

Yah/Yahu ṭov aḏinijja 
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246 Toviyiah 2 Chr. 17:8 טביהו Yahweh is my 

goodness. 

Yah/Yahu ṭovijjahu 

247 Uel Ezra 10:34 אואל God's will; 

God's desire; 

God's 

testament. 

El u'el 

248 Uriyya 

Hahiti 

2 Sam. 

11:3 

 Yahweh is my החתי אוריה

light; Yahweh is 

my 

illumination; 

Yahweh is my 

flame; 

Yahweh's light. 

Yah/Yahu urijja haḥiti 

249 Uriel 1 Chr. 6:24 אוריאל My light is God; 

my illumination 

is God; God is 

my 

enlightenment. 

El uri'el 

250 Bealiah 1 Chr. 12:5 בעליה Yahweh is 

master; 

Yahweh is 

owner; Yahweh 

is the one who 

possesses. 

Yah/Yahu beʿalja 
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