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Abstract 

 

In this scholarly interview, Professor Susannah Heschel discusses the intellectual and personal 

foundations of her work in Jewish Studies, the history of biblical scholarship, Jewish intellectual history, 

gender studies, antisemitism, and interreligious relations. She explains how her early interest in the 

Hebrew Bible led her to examine the historical formation of modern biblical scholarship and the 

political, religious, and cultural assumptions that shaped the field in nineteenth-century Europe. 

 

Particular attention is given to Abraham Geiger and his influence on the academic study of Judaism, 

Christianity, and Islam. Heschel examines Geiger’s argument that the teachings of Jesus were rooted in 

Second Temple Judaism and that Jesus introduced nothing fundamentally new or original in relation to 

contemporary Jewish teachings. She also discusses the responses of Protestant scholars to Geiger’s work 

and the later racial reinterpretations of Jesus that contributed to the construction of an “Aryan Jesus” in 

modern German theology. 

 

The interview further explores the origins and principal arguments of The Woman Question in Jewish 

Studies, co-authored by Susannah Heschel and Sarah Imhoff. Heschel reflects on the exclusion of 

women from major academic projects, university appointments, conferences, journals, editorial boards, 

and scholarly networks. She emphasizes the importance of mentoring, intellectual diversity, inclusive 

academic practices, and greater attention to the perspectives of women, younger scholars, minorities, 

and researchers from different cultural and religious backgrounds. 

 

Heschel also discusses her research on Jewish refugee scholars who came to the United States during the 

1930s, their contribution to American universities, historically Black colleges and universities, Jewish 

Studies, and the civil rights movement. She considers the contemporary growth of antisemitism, 

particularly following the Hamas attacks of 7 October 2023, and reflects on the responsibility of 

universities to preserve dignified, respectful, evidence-based, and critical academic discourse. 

 

The interview concludes with Heschel’s assessment of the European Hebrew Journal as an international 

diamond open-access project. She encourages scholars to submit innovative and interdisciplinary 

research, to engage with wider academic conversations, and to consider how Jewish experience and 

Jewish Studies can contribute to other fields. Finally, she presents scholarship as an art characterized by 

complexity, subtlety, careful distinctions, intellectual humility, and resistance to simplistic or definitive 

judgments. 
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INTERVIEW WITH PROFESSOR SUSANNAH HESCHEL 

 

Željko Stanojević: 

Professor Heschel, thank you very much for joining us. Welcome to the Institute for Hebrew Language 

and Literature and also to the New Books Network. It is a great honor to speak with you about your 

academic work, your new book, The Woman Question in Jewish Studies, and, of course, your future 

projects. Can you please introduce yourself for our viewers? 

Professor Dr. Susannah Heschel: 

Yes, of course. Thank you. Thank you for inviting me. It's a pleasure to be with you. My name is 

Susannah Heschel. I hold the Eli M. Black Chair in Jewish Studies at Dartmouth College in the United 

States. It is a university, but we are 250 years old, so we use the name college. It's in Hanover, New 

Hampshire, which is north of Boston on the way to Canada. We have a very strong program in many 

fields, including in the humanities and also in Jewish Studies and Religious Studies. My background is 

that I grew up in New York City and I studied for my PhD at the University of Pennsylvania. I taught 

for three years in Dallas, Texas at Southern Methodist University and then for six years at Case Western 

Reserve University. I had a year at the National Humanities Center and then I came to Dartmouth. And 

I've also taught as a visiting professor at several institutions including the University of Cape Town, 

Edinburgh, and Frankfurt. This past year I was a visiting professor at Harvard University. 

I have also taught at Princeton, and I spent a year in Berlin at the Wissenschaftskolleg. I have had the 

pleasure of getting to know people in my field in different parts of the world and it's good to be with you 

in Belgrade via Zoom. 

Željko Stanojević: 

Thank you. Your work covers Jewish history, biblical scholarship, antisemitism, religion and gender. 

What main idea connects those different areas of your research? 

Professor Dr. Susannah Heschel: 

That's a great question and I'll tell you that my interest began when I fell in love with the Bible when I 

was a child and I thought that I would specialize in graduate school in Hebrew Bible. But the problem I 

had was with biblical scholarship. I felt that the scholars of the Bible, who were predominantly 19th-

century German Protestants, were asking the wrong questions and a lot of Jewish scholarship was 

responding to the Protestant scholarship in a somewhat defensive or apologetic manner. I think, for 

example, Kaufmann is important, but I did not like the way the field had taken shape and so I started to 

think about what created the field of biblical studies: how did it come into being in the 19th century, and 

what were the political, cultural, linguistic, and other influences? In the course of that interest I started to 

study the work first of Leo Baeck for a seminar that I took when I was a graduate student with Ismar 

Schorsch. And then I became very interested in Baeck and his work, his responses to Protestant 

scholarship. 

But as I went back in time, I found that really the figure who was original in this field was Abraham 

Geiger. Geiger was born in 1810 in Frankfurt, and his first book, which was his doctoral dissertation and 
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was published in 1833, was a study of the Qur’an and parallels between rabbinic literature and the 

Qur’an. It was an important book that was praised all over Europe and is credited to this day with 

launching the field of Islamic studies. Later in his career, he worked as a rabbi in Germany and he was 

one of the leaders of liberal Judaism at the time. In later years he also wrote a very important book on 

Second Temple Judaism and the different factions within that period. It is a large, substantial book, and, 

based on his studies of the different factions within Judaism he also wrote some very long and important 

articles about early Christianity and where we should contextualize the New Testament, the Gospels, the 

figure of Jesus and so forth. He died in 1874. 

What I discovered was that his work was widely read and discussed by Protestant scholars, and a few 

Catholics across Europe—in Germany, France, the Netherlands, and Britain. And his work was 

reviewed, it was usually criticized, sometimes praised, as is always the case in academic scholarship, but 

it made an impact. And his arguments were clear and in many ways devastating for liberal Protestant 

theology because he said basically that Jesus said nothing new, nothing original. I want to emphasize a 

couple of points here. First of all, he argued that if you look at Jesus in the context of Second Temple 

Judaism, you see that everything he said was what the other rabbis were also saying. There's nothing 

new, nothing original. Then the question would be: why should Christians follow Jesus or look for the 

faith of Jesus? And Jesus's faith is Judaism. 

Geiger’s Judaism was a liberal form of Judaism, a liberalizing form of Judaism that he identified with 

the Pharisees and that he said continued in early rabbinic literature but eventually was in some sense 

squelched. That is, the liberalism became narrow and ghettoized under centuries of persecution by 

Christians and rabbinic law lost its initial impulse of liberalization. But essentially what Geiger was 

suggesting is that if you want to be a Christian and have the faith of Jesus, where are you going to find it 

today? You would find it in liberal Judaism. There are other elements here too, and one of them 

connects this discussion with feminist theory. While I was writing this book, feminist theory in the 

academic world was at its height. There were many interesting new analyses and ideas, especially in the 

field of literature. And what struck me about that were arguments that came up in a very important book 

called The Madwoman in the Attic by Gilbert and Gubar. 

It is a study of the 19th-century British novel, and the question is: what do women writers such as the 

Brontë sisters or Jane Austen do with the plot of the novel? The novel is always about a boy meeting a 

girl—do they get married or not, and so forth—but when women start writing about this plot, they do it 

in a different way. I started to think about Jewish scholars in the 19th century who were in a similar kind 

of position vis-à-vis Christian theologians. Just as women had to deal with patriarchal hegemony, 

Jews—especially Jewish scholars in Germany, where there was a very active world of scholarship—had 

to cope with Christianity that dominated the universities and edited the journals in which a Jew could 

not publish an article and so forth. So feminist theory helped me understand the politics of Jewish 

scholarship in a new way. Postcolonial theory is an example of it. 

But really it was my study of feminist theory that helped me see the position of Jewish scholars and how 

difficult it was in so many respects institutionally but intellectually as well. That is the connection 

between these two different aspects of my work. And of course, you can't write about 19th century 

Jewish thought without thinking about antisemitism, just as you can't write about women without 

thinking about sexism, misogyny, and so forth. That came up as an issue for me as well. Finally, I will 

mention that one of the responses of Protestant scholars to Geiger’s argument, which said, basically, that 

there was nothing new in Jesus and that all of his teachings came out of Judaism. 

One of the responses was to say, "Yes, it's true that what Jesus said is not new." But then they turned to 

racial theory, which in the late 19th century was very popular and viewed as something sophisticated 
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and modern, and they said, "Jesus was still different racially." That is, he may have repeated certain 

Jewish teachings but, racially, he was not a Jew; he was an Aryan. He came from Galilee, and Galilee 

had been laid waste by the Assyrians in the 8th century BCE and it was filled with a population that 

came from other areas—a population of Aryans. That is an argument that I then followed in my book 

called The Aryan Jesus: Christian Theologians and the Bible in Nazi Germany, which was a study based 

on archives of Protestant theologians who sought to remove everything Jewish from Christianity. They 

got rid of the Old Testament, Jesus was [unclear]—all of these things. I want to mention one final point. 

When Geiger writes about the parallels between the Qur’an and rabbinic Judaism in his first book in 

1833, he really launched the tradition of Jewish scholarship that continued for the next century in 

Germany of Jewish scholars looking for these parallels and being very interested in the origins of Islam 

and seeing the Jewishness of the Qur’an, the Jewish teachings, rabbinic teachings. But he also was part 

of the tradition of Jews finding parallels between the New Testament and rabbinic teachings. But I see 

an important distinction here in these two efforts. When Geiger and Baeck and so many others write 

about Judaism and Christianity, their argument is that Jesus said nothing new. There's nothing new here, 

nothing original. When they write about Islam or about the Qur’an in particular, what they say is 

something different. They're saying, "Look at the amazing influence that Judaism has had on the world. 

Look how Judaism in Arabia influenced the figure of Muhammad and early Islam." These are two very 

different approaches that are taken by Jewish thinkers in their scholarship and that I find very 

interesting. 

Željko Stanojević: 

I understand. How did you and Sarah Imhoff decide to write The Woman Question in Jewish Studies 

and why did you choose this title? 

Professor Dr. Susannah Heschel: 

This book was sparked by the publication of a different book. I believe it was the year 2018. There was 

a book called Hasidism: A New History that was also published by Princeton University Press. The 

book is 850 pages—a large, substantial volume—and it was written by eight men. Most of the men were 

either retired or about to retire and then there were a couple of younger postdocs who were involved. 

This was a big project. They received a lot of funding for this project and they met every summer for 

two months, I believe always at the Dubnow Institute, to work on this project. It was many years in the 

making and it had the potential for being quite exciting: a new history of Hasidism. When the book 

came out, Sarah and I were appalled that these eight men had written a book without ever inviting one of 

the women scholars in the field of Hasidism to participate. One of those scholars, who has since passed 

away, Ada Rapoport-Albert,, wrote to me that she was really upset. She's a great scholar. She was 

invited to come and talk to these men, but she was not part of the project from the outset. 

There were many others. There was another scholar named Tsippi Kauffman, also a great scholar of 

Hasidism, an Israeli scholar who should have been invited, who was very innovative and intelligent, but 

she was not included and she has since passed away. It is tragic and there are several other women I 

could also name. I was very upset and I got in touch with Sarah and suggested that the two of us write a 

review of this book. It's not only that women weren't included. I would add that there is a field called 

Religious Studies—the study of religion—and no one from that field was involved in or consulted for 

this project. There is no sign that these eight men had even read a book in that field or considered how 

one writes about religion. The book about Hasidism says nothing, for example, about the Hasidic story, 
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which is such a central genre of Hasidism and yet it's ignored completely in these 850 pages. In addition, 

there's nothing in the book about prayer. Prayer is central in Hasidism. There's nothing there. 

And then, of course, there’s nothing about women other than one passage that says women really are not 

part of it, and another passage about the contemporary period which describes some of the clothing, 

modest clothing that Hasidic women wear. That's it. That's really not acceptable. It might have been 

acceptable a hundred years ago, but not today. And in general, the presentation of Hasidism in the book 

is really not new. It's the same old, same old that we've been hearing about Hasidism since the turn of 

the century. There is a certain quality to this: Hasidism is presented as a weird movement, as not 

enlightened, and all of this. This is not appropriate. We want to understand why Hasidism has been 

growing enormously. Why? Why is it so appealing to people? What is the draw? What is the life? What 

is the experience of being today in the past? What can we learn from this? That book doesn't raise these 

questions. These were our criticisms. I then approached another publication, and our review appeared in 

The Forward. 

I went with my colleague Shaul Magid and we gathered about ten different reviews by scholars of 

Hasidism who pointed out all the flaws in the book and then I thought, Sarah, we should really expand 

this because it is not only this one book. There are many other books and edited volumes with no 

women participants, as well as journal editorial boards with no women and so on, as well as all of the 

things that we ourselves have experienced as women in the moments where we've been patronized and 

denigrated and harassed. That's not right. We started talking to our colleagues and they told us how they 

had been treated in graduate school or as junior faculty and even as senior faculty and there are not that 

many women among senior faculty. And we also were concerned that, unless you mentor a young 

student, a graduate student, the student can't flourish. Students need conversations. All of us do. More 

than that, I want to hear from younger people. When I hear from a graduate student what they're 

thinking, I see new approaches, new ideas. 

There's something very important about youth. People have a new approach and a different perspective. 

I want to hear that. We need that. And we need to hear not only from young people but also from mid-

career people. I want to hear from women, from men, from non-binary people, from people who have 

different kinds of experiences of life, people who are gay, people who are straight, people who are 

religious, people who are not religious, people who grew up religious and then stopped being religious, 

people who grew up secular and became religious. All of these experiences of Judaism are very 

important, including those of people who are not Jewish and who bring their own experience and 

insight. I remember hearing from professors of mine that, sometimes, a Christian student who had never 

read Midrash but knew Hebrew came to class and had such great ideas. That's important too. That is 

how we started this book. 

Željko Stanojević: 

The book also examines the 19th-century origins of Jewish Studies. Which old ideas about gender and 

scholarship are still present today? 

Professor Dr. Susannah Heschel: 

I was very interested. After all, I wrote about Geiger and about that period. Abraham Geiger went to 

university in Heidelberg in 1830 at a time when Jewish men were just beginning to be admitted to 

German universities. And keep in mind, Germany had more universities than any other European 

country. A few Jewish men began to study—not everywhere,, and they were not always welcomed as 

we know. But women in general, Jewish or not, couldn't go to university until the end of the century. 
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And then in some cases, there were women who simply wanted to listen to a lecture given by a 

professor. They had to ask permission and sometimes it was denied. University education was limited. 

This has an effect on an entire society. If we think about this, what happens when a man goes to 

university and gets a PhD, becomes a scholar, thinks like a scholar, and is trained, for example, as a 

historian or a lawyer or a doctor, and then marries a woman who's never had an education. What does 

that do to their relationship? 

What does that relationship between them then do to the children who were raised? What kind of home 

are they creating where the man knows a lot and the woman hasn't had that kind of training? This is, 

first of all, a much wider societal issue. But then I also started to think about what it means when a 

scholar such as Heinrich von Treitschke, a famous historian in Berlin in the second half of the 19th 

century, would not allow women to attend his lectures and who also published a horrific antisemitic 

tract in 1879. Now, what's the connection there? Is there a connection? We have to think about that. I've 

read a lot about Treitschke and his antisemitism and other antisemites who hated Jews. But no one's ever 

discussed the fact that Treitschke, the antisemite, also wouldn't let women come to his lectures. Is there 

a connection there? What does it say about his mentality, about the kind of society he kept, his own 

social environment, etc. That is another issue. Then, of course, there is the question of what happens to 

Jewish scholarship in general. 

Jews were kept out of the journals, out of the university. There was no such thing as Jewish Studies. 

And yet if you wanted to learn something about Judaism at a German university, the one place you 

would do it would be in the faculty of Protestant theology where they might talk about the Second 

Temple period, about the Hebrew Bible, which they called the Old Testament and so on. And it would 

be a pretty negative depiction of Judaism in those faculties. We also wanted to understand what has 

carried over for us even in the understanding of what it is to be a scholar. What do scholars do? We go, 

for example, to archives. Leopold von Ranke describes—and this is discussed in our book—going to an 

archive as being like visiting Italian women who want to be penetrated by him. The metaphor presents 

study as an act of penetration, and it has sexual overtones. What does that also do for the traditions that 

we bring even to the present day? 

My husband is a geologist, and he used to tell his students that he would pick up a rock and say, “Rock, 

tell me how old you are.” That is very different from trying to penetrate something and take control of 

something. What is our relationship as scholars with the material we study? That's the question. And 

how is that gendered and where does that leave women? Those are some of the questions we ask in our 

book. 

Željko Stanojević: 

I understand. One more question connected with your book The Woman Question in Jewish Studies. 

What practical changes are most urgently needed in universities, journals, conferences, hiring, 

mentoring, and citation practices? 

Professor Dr. Susannah Heschel: 

What should we be doing? Is that what you're asking? 

Željko Stanojević: 

Yes. 

Professor Dr. Susannah Heschel: 



Susannah Heschel; Željko Stanojević                                   Institute for Hebrew Language and Literature 

9 

 

I think we need, first of all, to pay attention. When we organize a conference or we want to edit a book, 

a journal, or a collection and we see that we have ten men and no women, what should we do? One 

thing to do is to simply contact a woman colleague and say, I'm organizing a conference on this topic. 

Are there any women who work in this field? That is one thing we could do. I think it's important when 

we have a conference or when we have, for example, a panel at a national meeting and the panel 

consists only of men, women graduate students might not feel as welcome as they should be. We want 

to make sure that people who are smart and talented enter our field and we don't want to put obstacles in 

the way. These obstacles can sometimes be very subtle, conveying an implicit message: You're not 

really welcome here. This is really a men's community and we don't want women. That message can be 

conveyed without being stated explicitly. 

Sometimes women pick up on it and do not feel comfortable, for example, raising their hands, asking 

questions, or engaging with the work, and that is not good for the field and it's not good for women. 

That’s a problem. I would say: first of all, pay attention and think about what you are doing. That is also 

true in the classes we teach. I remember once as a student in a graduate seminar we were reading Glikl’s 

memoir and there is one passage where she talks about her first husband on his deathbed and she writes 

in her memoir that she asked him, “May I embrace you?” He said, “Have you been to the mikvah?” She 

said no, and he replied, “Then do not embrace me.” I called attention to that passage and said, "What do 

we learn from this? What is this saying about mikvah, about death? And why does she even put this in 

her memoir? It's painful. It's a painful moment. Why does she, in some sense, conclude her story of her 

marriage with such a painful passage where he's rejecting her embrace? Let's think about that." My 

professor, who was a man, said, "No, that's not important. 

Let's not talk about it." And I was stunned. I think it's important. I think it tells us a lot that a woman 

would put this in her memoir, but he changed the subject. We need to think about that as well. 

Sometimes a question a student asks may not be my question, but I have to be attentive because the 

student may have a good point to make that I haven't thought of. That takes a certain humility on the 

part of the professor to be willing to say, “Let me hear what you have to say, and let me put myself 

aside” for a moment. 

Željko Stanojević: 

Yes. What are your future projects, and what are you working on now? 

Professor Dr. Susannah Heschel: 

Just this week, I finished an article about Jewish refugee scholars who came to the United States in the 

1930s. And that was interesting to me to see what contributions they made, not only to the academic 

world. They entered American universities that had very few Jewish professors—very few. Yale had 

one: Paul Weiss in the philosophy department at Yale College. What was it like for them to come into 

this kind of an environment? And what's striking to me is how many of these scholars went to what we 

call HBCUs—historically Black colleges and universities, where they were welcomed and where they 

got involved in the civil rights movement, many of them. They saw the anti-Black racism and of course 

they understood its significance coming from Nazi Germany. It is also interesting to me to see how these 

Jewish scholars created the sense in America that Jews are smart, that Jews are scholarly, that 

scholarship and Jewishness go together somehow. 

What emerged after World War II has been called a golden age of American Jewish life. There was a 

wonderful flourishing of Jewish scholarship. Jewish Studies was established at universities, and there 

were the famous New York Jewish intellectuals, and so on. This was a moment and these refugee 
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scholars helped create it. I would add that I grew up in the home of a refugee scholar. I have many 

memories of what it was like for these people who had studied at German universities and who sat at the 

Shabbat dinner table and talked about their professors, sometimes with horror, because this or that 

professor had become a Nazi. It was unbelievable. The book that everyone was talking about in those 

days was a book that was written just after the war by Max Weinreich called Hitler's Professors. And he 

was able to write this book based on archives at YIVO in New York which had captured some 

documents from the Ministry of Propaganda in Nazi Germany. 

This was also a time when these incredibly well-trained German Jewish scholars came to America, 

sometimes bringing a Nobel Prize with them, sometimes coming and then winning a Nobel Prize. It was 

an incredible flourishing and for them of course America was a strange country. They were still 

immersed in European culture. They talked about Goethe and Schiller and Thomas Mann. They didn't 

read Hawthorne and Moby-Dick by Melville or any of the other American writers. This was a different 

environment for them to enter. 

Željko Stanojević: 

In this period, do you see antisemitism growing in America, elsewhere in the United States, in Europe, 

and throughout the world and what do you think about this? Of course, there is the war, but in the last 

two or three years antisemitism has grown dramatically. Why do you think this is happening? Do you 

have an explanation? 

Professor Dr. Susannah Heschel: 

I'm not sure I or anyone really fully understands what has happened and why. We do see that it's coming 

from the right, coming from the left, that it's coming from all directions, and that it seems to be 

everywhere, ubiquitous. And that's very shocking because in the past waves of antisemitism have 

generally been limited to a certain region. For example, in Europe, particular waves were associated 

with France after the Dreyfus affair and related developments. But this is worldwide and that's 

something very new. What interests me about it or what I pay attention to is not only what is said but 

how it's said. The kinds of language used, the tone of voice, and the rage with which it is expressed are 

significant. For example, on October 8, there was a rally in New York City and a professor from Cornell 

University, Russell Rickford, said that he felt exhilarated and that was very horrifying and striking to me 

and I heard that word exhilarated several times. What does it mean to feel exhilarated when 1,200 

people have just been murdered? 

To me, that was a horrifying moment, the celebration of the Hamas murders. In that sense I think this 

antisemitism began before October 7. October 7 became for antisemites an excuse to express their 

antisemitism but it did not happen overnight. Seeds had already been planted for a long time and then 

the question is what gives rise to this and what the prevailing mood is. To me, it is a mood of rage on the 

one hand and, on the other hand, the use of the Hamas murders of October 7th to express not rage at 

Hamas but rage at Israel and rage at Jews. How did that mechanism come into play and where does it 

begin? What plays into it? What creates it? It was, in some sense, like a boiling pot before October 7th. I 

would add that at my university we have had a very good relationship between Jewish Studies and Islam 

and Middle Eastern Studies, the two departments. We've worked together for years co-sponsoring 

lectures, workshops, and seminars, and teaching courses together. 

I was teaching that fall a course with my colleague Jonathan Smolin on the 1967 Arab-Israeli war and its 

aftermath. As soon as this happened, I called three of my colleagues and we convened two public 

forums at Dartmouth on Tuesday and Thursday afternoons, open to the entire campus and I would say 
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that 90 percent of those who came were students. We answered their questions, talked with them, and 

demonstrated that we have faculty with expertise whom they could consult. We also wanted to make 

one very important point: the way we talk at a university is different from the way we talk at a restaurant 

or in a private home and so forth. We speak in a certain way at a university. We speak with respect and 

with dignity. There has to be a dignity to our academic discourse. That's the bottom line. And that's 

something precious because I told our students, we're not going to find that elsewhere. When you're a 

student for four years at a university, you have a very special experience. Take advantage of it, learn 

from it, carry it with you. I am well aware that other universities did not have that kind of relationship. 

They hadn't developed it over the years and they couldn't come together and that is really too bad and 

very sad to me. Many colleges contacted us and said, “What should we do? Give us advice.” They could 

have done what we had done. I do not know why it did not occur to them, but that is what one should 

do: come together in dialogue and in a spirit of dignity and respect. I may disagree, and I do disagree, 

with some things said by my colleagues, but I also teach our students that the point is not to have an 

argument in class or to make a proclamation: “This is what I think should happen.” We are here to learn, 

and we want to think critically. When someone makes a claim in a book, an article, or a class, consider 

the basis for that claim and examine it critically. Do you have enough warrant to support the claim you 

are making? What does it rest on? What are the strengths? What are the weaknesses of the argument? 

That's what you should look for. It's not a question of fighting about the claim, but let's dissect it and see 

if it's a legitimate claim. See if it makes sense. 

That is our approach, and that is what we do in our classroom. And I would like to see that as the 

approach at all academic institutions. 

Željko Stanojević: 

Excellent. As a member of the editorial board of the European Hebrew Journal, what do you think about 

this international diamond open-access project, what kinds of articles would you like to see and what is 

your message to scholars who may wish to submit their work? 

Professor Dr. Susannah Heschel: 

I think it's a very exciting moment whenever there is a new journal in the field and I would hope that 

people will realize that having something new also gives you an opportunity to say something new. I 

would hope that scholars will submit work that they've done on a particular topic and think about the 

topic in a new way. Experiment perhaps with a new interpretation or a new way of contextualizing the 

data. Think about how our work in the field of Jewish Studies has something to contribute to people in 

other fields. That's important too. What do we have to say to the discourse of the academy? What 

contribution do we make? And that's something I think is very important. It was important to me when I 

was in graduate school in the 1980s that there was a lot of excitement about thinking about Jewish 

experience and learning from it. 

Just as, for example, I learned from feminist theory how to think about 19th-century scholarship vis-à-

vis Abraham Geiger, I think we can learn from the experience the Jews have had something about what 

Asian Americans experience, what Black Americans experience, and what minorities experience in 

different contexts. We can also learn certain methods of thinking. I've just started the book I, Wandering 

Jew by Yair Mintzker, for example, and I love the approach that he takes. What does it mean when Jews 

are called wandering and that label, which can at times be highly antisemitic, can then be adopted in 

certain cases by a Jew and made into a Jewish self-label or self-designation with the antisemitism 
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removed from it and can become something very different. I think that is a fascinating question. Can we 

take an antisemitic label and transform it in some way? Take the sting out of it, one might say. 

I would hope that contributions will come to the journal from scholars who are thinking in new ways 

and who participate in ongoing intellectual conversations with other fields and with colleagues. I also 

hope that this journal will be international in terms of its readership and also its contributors. We will 

have scholars from different parts of the world writing articles and that in itself can be very interesting. 

What are we learning, for example, from scholars in China, where Jewish Studies exists? What can we 

learn from their point of view about classical Jewish texts, for example? This is what I would hope this 

journal will contribute. 

Željko Stanojević: 

Yes. Todah la-El—that means “thank God”—we have manuscripts submitted from all over the world 

and what do you think? At this moment, this is a new journal. From the initial idea to its realization, we 

have worked for only six or seven months. Do you think it is an important project? It is a new project, 

but do we need something like this? How do you view the scope of the journal? 

Professor Dr. Susannah Heschel: 

In general, I'm someone who likes a big scope. I think that the journal will be exciting to people in many 

different disciplines within Jewish Studies. And the fact that it is coming from Europe is also important. 

And the fact that it's taking contributions from around the world. I think a broad scope can sometimes 

enable something entirely new—a new approach. I will tell you that I am interested in whether we can 

use certain approaches—for example, Jacques Lacan, the French theorist. What does Lacan offer us 

when we think about Judaism? What can he offer us when we think about relations between Judaism 

and Christianity and Islam, for instance? I think that sometimes bringing theoretical dimensions can be 

very interesting. I would encourage people to contribute with that in mind as well. In other words, 

sometimes someone goes to an archive and discovers some entirely new material that no one has 

previously known about and publishes something. It's radically new information. That's great. 

Sometimes people can take a well-known idea or text or published book and come up with a new way of 

thinking about it. And that's great, too. The mixture is what makes the field exciting. 

Željko Stanojević: 

Professor Heschel, is there anything you would like to add without my asking a specific question? Is 

there something I may have forgotten to ask you? 

Professor Dr. Susannah Heschel: 

I would say that what is important to me is that we keep in mind that scholarship is an art. We are not 

judges and juries in a courtroom. One of the things that disturbs me is that so many scholars act as if 

they are a jury in a courtroom making a pronouncement. Is this genocide? Is that genocide? No. 

Scholarship is an art that involves subtlety, careful distinctions, and it can also have a little of this and a 

little of that. In fact, it is subtlety that makes scholarship interesting, that something is both this and that. 

For example, when Abraham Geiger writes that Jesus was a Pharisee and the Pharisees were the 

liberalizers and he said that whatever Jesus said, the Pharisees said the same thing. That is fine. But I 

can also imagine someone writing many years later that Geiger is describing the Pharisees after the 

image that liberal Protestants had of Jesus. Jesus is like a Pharisee, but the Pharisees are like Jesus. Who, 

then, is mirroring whom in this comparison? Sometimes there are things that we can see from a distance. 
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We can see perhaps flaws in scholarship. Gershom Scholem said the Jewish scholars of the 

Wissenschaft des Judentums in the 19th century were writing but nobody was listening. What I found in 

my research was that in fact they were listening. The Christian scholars were paying attention and 

writing about Geiger and Graetz and Jost and so many others. In those days when I worked on this, the 

journals were in hard copy in the basement of the library. Nothing was digitized and I had to take each 

volume from the 1860s and 1870s and go through page after page looking for the references and for the 

book review, etc. Now, it's much easier to do this kind of work. I am simply saying that it is a lot of 

work to be a scholar. It's hard work. But I also want to see that it is an art that I am not here to pass 

judgment. I am here to show things as somewhat elusive and resistant to the kind of verdict that a jury 

comes up with. On the contrary, it may contain a little of this and a little of that. It is the complexity. 

It is sometimes a matter of both-and rather than a final judgment. I hope very much that we as scholars 

can retain that sense that our work is an art. 

Željko Stanojević: 

Professor Heschel, thank you for this wonderful interview. 

Professor Dr. Susannah Heschel: 

Thank you. Thank you for inviting me. It is wonderful to be with you and I thank you for your many 

wonderful questions. 

Željko Stanojević: 

You're welcome. 

 

Bibliography 

Heschel, S. (2026) ‘Antisemitism in America’, in Rabin, S. and Cohen, M.R. (eds.) The Oxford 

Handbook of American Jewish History. Oxford: Oxford University Press, pp. 99–118. doi: 

10.1093/oxfordhb/9780190081003.013.0009. 

Heschel, S. and Imhoff, S. (2025) The Woman Question in Jewish Studies. Princeton, NJ: Princeton 

University Press. doi: 10.1515/9780691215426. 

Dynner, G., Heschel, S. and Wiskind, O. (eds.) (2025) The Hasidic Sermon. Special issue of Shofar: 

An Interdisciplinary Journal of Jewish Studies, 43(2). 

Dynner, G., Heschel, S. and Wiskind, O. (2025) ‘Introduction: Special Issue on the Hasidic 

Sermon’, Shofar: An Interdisciplinary Journal of Jewish Studies, 43(2), pp. 2–17. doi: 

10.1353/sho.2025.a976454. 

Dynner, G., Heschel, S. and Magid, S. (eds.) (2024) New Paths in Jewish and Religious Studies: 

Essays in Honor of Professor Elliot R. Wolfson. West Lafayette, IN: Purdue University Press. 

Heschel, S. (2023) ‘An Exile of the Soul: A Theological Examination of Jewish Understandings of 

Diaspora’, in Feierstein, L.R. and Weidner, D. (eds.) Diaspora and Law: Culture, Religion, and 

Jurisprudence beyond Sovereignty. Berlin and Boston: De Gruyter, pp. 13–35. 



Susannah Heschel; Željko Stanojević                                   Institute for Hebrew Language and Literature 

14 

 

Heschel, S. (2023) ‘Erotohistoriography: Sensory and Emotional Dimensions of Antisemitism’, in 

Ury, S. and Miron, G. (eds.) Antisemitism and the Politics of History. Waltham, MA: Brandeis 

University Press, pp. 65–86. 

Heschel, S. (2023) ‘What Manner of Man Is the Prophet? Cornel West, Abraham Heschel, and the 

Hebrew Prophets’, in Will, B. (ed.) Prophetic Leadership and Visionary Hope: New Essays on the 

Work of Cornel West. Philadelphia: University of Pennsylvania Press, pp. 107–134. 

Yancy, G. and Heschel, S. (2023) ‘White Supremacist Christianity Drives Trump’s Loyal Mob: We 

Must Scream It Down’, in Yancy, G. Until Our Lungs Give Out: Conversations on Race, Justice, 

and the Future. Lanham, MD: Rowman & Littlefield, pp. 251–258. 

Heschel, S. (2022) ‘Being Adolf Hitler: Mein Kampf as Antisemitic Bildungsroman’, in 

Michalczyk, J.J., Bryant, M.S. and Michalczyk, S.A. (eds.) Hitler’s “Mein Kampf” and the 

Holocaust: A Prelude to Genocide. New York: Bloomsbury Academic, pp. 185–196. 

Heschel, S. (2022) ‘Sacrament versus Racism: Converted Jews in Nazi Germany’, in Kacandes, I. 

(ed.) On Being Adjacent to Historical Violence. Berlin and Boston: De Gruyter, pp. 89–112. doi: 

10.1515/9783110753295-007. 

Heschel, S. (2022) ‘Meir Kahane and Race as Incarnational Theology’, Journal of Religious Ethics, 

50(2), pp. 293–302. doi: 10.1111/jore.12398. 

Heschel, S. and Quigley, S. (2022) ‘The Fate of John’s Gospel during the Third Reich’, in Spicer, 

K.P. and Carter-Chand, R. (eds.) Religion, Ethnonationalism, and Antisemitism in the Era of the 

Two World Wars. Montreal and Kingston: McGill-Queen’s University Press, pp. 121–150. 

Heschel, S. (2022) ‘Science, Imperialism, and Heteromasculinity in the Wissenschaft des 

Judentums’, in Gilman, S.L. (ed.) Jews and Science. West Lafayette, IN: Purdue University Press, 

pp. 2–19. 

Heschel, S. (2022) ‘Interview’, in Johnson, T.L. and Berlinerblau, J. (eds.) Blacks and Jews in 

America: An Invitation to Dialogue. Washington, DC: Georgetown University Press, pp. 102–111. 

Heschel, S. (2022) ‘Ras som inkarnatorisk teologi: Beröringspunkter mellan tysk protestantism och 

rasteori’, in Fornberg, T. and Larsson, G. (eds.) Förskjutningar: Avgörande skiften i relationen 

mellan judar och kristna. Skellefteå: Artos & Norma bokförlag, pp. 11–33. 

Heschel, S. (2022) ‘Das Studium der Vergangenheit kann die Zukunft inspirieren’, in Machloket. 

Berlin: Hentrich & Hentrich, pp. 51–69. 

Heschel, S. (2021) ‘Geleitwort’, in Schaller, B. and Kusche, U. (eds.) Christlich-akademische 

Judentumsforschung im Dienst der NS-Rassenideologie und -Politik: Der Fall des Karl Georg 

Kuhn. Göttingen: Vandenhoeck & Ruprecht, pp. 13–27. 

Heschel, S. (2021) ‘Die Historiographie des Instituts zur Erforschung und Beseitigung des 

jüdischen Einflusses auf das deutsche kirchliche Leben’, in Spehr, C. and Oelke, H. (eds.) Das 



Susannah Heschel; Željko Stanojević                                   Institute for Hebrew Language and Literature 

15 

 

Eisenacher “Entjudungsinstitut”: Kirche und Antisemitismus in der NS-Zeit. Göttingen: 

Vandenhoeck & Ruprecht, pp. 331–358. 

Heschel, S. and Forger, D. (2021) ‘The Pharisees in Historical Scholarship: The German 

Theological Tradition’, in Sievers, J. and Levine, A.-J. (eds.) The Pharisees. Grand Rapids, MI: 

William B. Eerdmans, pp. 361–383. 

Heschel, S. (2021) ‘Heschel and Niebuhr’, in Lovin, R.W. and Mauldin, J. (eds.) The Oxford 

Handbook of Reinhold Niebuhr. Oxford: Oxford University Press, pp. 199–216. 

Heschel, S. (2021) ‘Foreword’, in Scholz, S. and Slabodsky, S. (eds.) The New Diaspora and the 

Global Prophetic: Engaging the Scholarship of Marc H. Ellis. Lanham, MD: Lexington Books, pp. 

ix–x. 

Heschel, S. (2021) ‘Reading Abraham Joshua Heschel Today’, in Erlewine, R. (ed.) Thunder in the 

Soul: To Be Known by God. Rifton, NY: Plough Publishing House, pp. xxii–xxxiv. 

Heschel, S. (2021) ‘A Friendship in the Prophetic Tradition: Abraham Joshua Heschel and Martin 

Luther King Jr.’, in Fine, L. (ed.) Friendship in Jewish History, Religion, and Culture. University 

Park, PA: Pennsylvania State University Press, pp. 232–249. 

Heschel, S. (2020) ‘לקראת היסטוריוגרפיה ארוטית: חקר הממדים החושיים והרגשיים של האנטישמיות [Toward 

an Erotohistoriography: Sensory and Emotional Dimensions in the Study of Antisemitism]’, Zion, 

85(1–4), pp. 73–94. 

Heschel, S. (2020) ‘In the Color Line: The Tenacity of Racism and Its Challenge to Ethicists’, in 

Crane, J.K. (ed.) Judaism, Race, and Ethics: Conversations and Questions. University Park, PA: 

Pennsylvania State University Press, pp. 17–39. 

Heschel, S. (2020) ‘A Different Kind of Theo-Politics: Abraham Joshua Heschel, the Prophets, and 

the Civil Rights Movement’, Political Theology, 21(1–2), pp. 23–42. doi: 

10.1080/1462317X.2019.1685743. 

Heschel, S. (2020) ‘On Being a Jewish Feminist’, in Marmur, M. and Ellenson, D. (eds.) American 

Jewish Thought since 1934: Writings on Identity, Engagement, and Belief. Waltham, MA: Brandeis 

University Press, pp. 217–220. 

Heschel, S. (2020) ‘The Novominsker Rebbe’, Tablet, May. 

Heschel, S. (2020) ‘A Wedding in a Cemetery: Judaism, Terror, and Pandemic’, The Immanent 

Frame, June. 

Heschel, S. (2020) ‘Zeit für eine Rückbesinnung auf die Propheten’, Aufbau, June. 

Heschel, S. (2020) ‘Ending Exile with the Prophetic Voice of the Diasporic Jew’, Contending 

Modernities, September. 



Susannah Heschel; Željko Stanojević                                   Institute for Hebrew Language and Literature 

16 

 

Heschel, S. (2019) ‘Theological Ghosts and Goblins: Martin Luther’s Haunting of Liberal Judaism’, 

in Grebe, M. (ed.) Polyphonie der Theologie: Verantwortung und Widerstand in Kirche und Politik. 

Stuttgart: W. Kohlhammer. 

Heschel, S. (2019) ‘Ecstasy versus Ethics: The Impact of World War I on German Biblical 

Scholarship on the Hebrew Prophets’, in Mein, A., MacDonald, N. and Collins, M.A. (eds.) The 

First World War and the Mobilization of Biblical Scholarship. London: T&T Clark, pp. 187–206. 

Heschel, S. (2019) ‘Foreword’, in Heschel, A.J. In This Hour: Heschel’s Writings in Nazi Germany 

and London Exile. Philadelphia: Jewish Publication Society. 

Heschel, S. and Ryad, U. (eds.) (2019) The Muslim Reception of European Orientalism: Reversing 

the Gaze. New York: Routledge. 

Heschel, S. (2019) ‘Orientalist Triangulations: Jewish Scholarship on Islam as a Response to 

Christian Europe’, in Heschel, S. and Ryad, U. (eds.) The Muslim Reception of European 

Orientalism: Reversing the Gaze. New York: Routledge. 

Heschel, S. (2018) Jüdischer Islam: Islam und jüdisch-deutsche Selbstbestimmung. Translated by 

D. Hartwig. Berlin: Matthes & Seitz. 

Heschel, S. (2017) ‘Jews and Christianity’, in Hart, M.B. and Michels, T. (eds.) The Cambridge 

History of Judaism. Volume 8: The Modern World, 1815–2000. Cambridge: Cambridge University 

Press. 

Browning, C.R., Heschel, S., Marrus, M.R. and Shain, M. (eds.) (2015) Holocaust Scholarship: 

Personal Trajectories and Professional Interpretations. New York: Palgrave Macmillan. 

Heschel, S. (2015) ‘The Slippery Yet Tenacious Nature of Racism: New Developments in Critical 

Race Theory and Their Implications for the Study of Religion and Ethics’, Journal of the Society of 

Christian Ethics, 35(1), pp. 3–27. doi: 10.1353/sce.2015.0018. 

Heschel, S. (2014) ‘Constructions of Jewish Identity through Reflections on Islam’, in Sterk, A. and 

Caputo, N. (eds.) Faithful Narratives: Historians, Religion, and the Challenge of Objectivity. 

Ithaca, NY: Cornell University Press, pp. 169–184. doi: 10.7591/9780801471056-012. 

Heschel, S. (2012) ‘German Jewish Scholarship on Islam as a Tool for De-Orientalizing Judaism’, 

New German Critique, 39(3), pp. 91–107. 

Heschel, S. (ed.) (2011) Abraham Joshua Heschel: Essential Writings. Maryknoll, NY: Orbis 

Books. 

Heschel, S. and Telmissany, M. (eds.) (2010) Transnational Migrations of Identity: Jews, Muslims, 

and the Modernity Debate. Special issue of Comparative Studies of South Asia, Africa and the 

Middle East, 30(1). 

Heschel, S. (2008) The Aryan Jesus: Christian Theologians and the Bible in Nazi Germany. 

Princeton, NJ: Princeton University Press. 



Susannah Heschel; Željko Stanojević                                   Institute for Hebrew Language and Literature 

17 

 

Udoh, F.E., Heschel, S., Chancey, M.A. and Tatum, G. (eds.) (2008) Redefining First-Century 

Jewish and Christian Identities: Essays in Honor of Ed Parish Sanders. Notre Dame, IN: University 

of Notre Dame Press. 

Heschel, S. (2008) ‘Review of Gender, Judaism, and Bourgeois Culture in Germany, 1800–1870, by 

Benjamin Maria Baader’, Central European History, 41(1), pp. 127–130. 

Heschel, S. (2007) ‘For “Volk, Blood, and God”: The Theological Faculty at the University of Jena 

during the Third Reich’, in Bialas, W. and Rabinbach, A. (eds.) Nazi Germany and the Humanities. 

Oxford: Oneworld, pp. 365–398. 

Heschel, S. (2006) ‘From Jesus to Shylock: Christian Supersessionism and The Merchant of 

Venice’, Harvard Theological Review, 99(4), pp. 407–431. doi: 10.1017/S0017816006001337. 

Ericksen, R.P. and Heschel, S. (2004) ‘The German Churches and the Holocaust’, in Stone, D. (ed.) 

The Historiography of the Holocaust. Basingstoke: Palgrave Macmillan, pp. 296–318. 

Heschel, S. (2001) Der jüdische Jesus und das Christentum: Abraham Geigers Herausforderung an 

die christliche Theologie. Translated by C. Wiese. Munich: Knesebeck/Jüdischer Verlag. 

Heschel, S. (1999) ‘Review of Engendering Judaism: An Inclusive Theology and Ethics, by Rachel 

Adler’, Journal of the American Academy of Religion, 67(2), pp. 473–476. doi: 

10.1093/jaarel/67.2.473. 

Ericksen, R.P. and Heschel, S. (eds.) (1999) Betrayal: German Churches and the Holocaust. 

Minneapolis, MN: Augsburg Fortress Press. 

Heschel, S. (1998) Abraham Geiger and the Jewish Jesus. Chicago: University of Chicago Press. 

Biale, D., Galchinsky, M. and Heschel, S. (eds.) (1998) Insider/Outsider: American Jews and 

Multiculturalism. Berkeley, CA: University of California Press. 

Young, S., Matter, E.A., Sharma, A., Paludi, M.A. and Heschel, S. (eds.) (1998) Encyclopedia of 

Women and World Religion. New York: Macmillan Reference USA. 

Heschel, S. (1998) ‘Jewish Studies as Counterhistory’, in Biale, D., Galchinsky, M. and Heschel, S. 

(eds.) Insider/Outsider: American Jews and Multiculturalism. Berkeley, CA: University of 

California Press, pp. 101–115. doi: 10.1525/9780520920026-006. 

Heschel, S. (1996) ‘Review of For the Soul of the People: Protestant Protest against Hitler, by 

Victoria Barnett’, Church History, 65(3), pp. 536–538. 

Heschel, S. (ed.) (1996) Moral Grandeur and Spiritual Audacity: Essays by Abraham Joshua 

Heschel. New York: Farrar, Straus and Giroux. 

Heschel, S. (ed.) (1995) On Being a Jewish Feminist: A Reader. 2nd edn. New York: Schocken 

Books. 



Susannah Heschel; Željko Stanojević                                   Institute for Hebrew Language and Literature 

18 

 

Heschel, S. (1994) ‘Nazifying Christian Theology: Walter Grundmann and the Institute for the 

Study and Eradication of Jewish Influence on German Church Life’, Church History, 63(4), pp. 

587–605. 

Heschel, S. (1994) ‘Review of Judaism: Between Yesterday and Tomorrow, by Hans Küng’, 

Horizons, 21(1), pp. 219–220. 

Heschel, S. (1990) ‘Women’s Studies’, Modern Judaism, 10(3), pp. 243–258. 

Heschel, S. (1987) ‘Review of Jewish Spirituality: From the Bible through the Middle Ages, edited 

by Arthur Green’, Horizons, 14(2), pp. 394–395. 

Heschel, S. (ed.) (1983) On Being a Jewish Feminist: A Reader. New York: Schocken Books. 

Stanojević, Željko. "Editorial Foreword to Volume 1, Issue 1." European Hebrew Journal 1.1 

(2026). 

 


